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Thirty Tablets from the Reigns of Abi-eSuh and Ammi-ditana 





Albrecht Goetze 
Yale University 


New Haven, Conn. U.S.A. 


The tablets with which this article deals belong to the Crozer Theological Semi- 
nary in Chester, Pennsylvania and are here published with the permission of President 
E. E. Aubrey and Professor J. B. Pritchard. They were purchased for the Seminary by the 
late Professor Edward Chiera many years ago and have recently been baked and cleaned in 
the Yale Babylonian Collection. 

The small lot, the ultimate provenience of which is undoubtedly Sippar, is not too 
well preserved. Nevertheless it raises some points of interest. In particular it allows 
us to improve on the still badly known dates! of Abi-eSuh, the second successor of the 


great Hammurapi. 
I. Tablets dealing with animls 


1. Crozer 188 
Obv. 2 immerii Su—hu-ru—tum “TWO .occceee Sheep 
$a a-na kurummatim 1l-li-ku-nim which came here as provisions. 
nagidum Pu—hu-um Herdsman: Puhum. 
a-na nikkassi—Su , To his account 
5 [is~]Sa-ak—-ka-an it will be charged. 
rev. Sp I8-me—Samas(?) Through IXmé-Samas(?). 
warah TeSritim imum 1 fram Month TeSritum, 1Cth day. 
mu 4-bi-e~Su-uh lugal—e Year when Abi-e&uh, the king, 
alam—a-ni md§.nig.Sd.a made a statue of his while holding 
10 gab-ba gar %-di'm—a the kid to be offered to his breast.’ 


1. 1: The Sumerogram for "sheep" generally used in these texts is udu.nitd; the under- 


1 It was these dates that first aroused my interest. However, for reasons which will be 
obvious to every reader of this article, I have always felt that dates should never be 
published apart from the texts to which they are affixed. 
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lying word is always construed as a masculine. - The adjective Sahurum marks perhaps not 
a quality but the occasion of the delivery. Note that in No. 8 below the adjective sihu- 
riitum accompanies a small number of sheep which are added to larse deliveriesthe purpose 
of which is specified. Furthermore, on No. 10 obv. I 11 and rev. "TI" 11, ewes (lahra- 
‘tum) and sheep (immer) are added up and the total is marked as Sudtum Su-hu-ra-tum. If 
the word is Akkadian, as it seems, it would best be connected with ahkarum "keep behind"; 
what then would be the sense? 

l. 3: Cf. No. 3 3f. where I[d-da-tum m@r Pu-hu-um is found as herdsman. 

l. 4f.: This phrase occurs in several of these tablets; see Nos. 2, 5, 4, 5, 6, 18. 

l. 8ff.: The date formula, known to belong to the 28th and last year of Abi-eSuh 
(see RLA 2 187), clarifies the previously known text. Abi-eSuh had made of himself a 
statue in a well known attitude; Parrot, Mélanées Dussaud 1 171ff. calls it the attitude 
of the "Sood shepherd". For literary evidence see now Kramer, JCS 1 32. Sum. nig-¥afa) 
corresponds with Akk. katriém "offering" (SL 597:317). An enlarged version of our formu- 


la exists; it is known from BE VI/1 75 and recurs below in No. 26, but no new readings 
result. 





2. Crozer 169. 


ObV. 4 puhada “Four lambs 
a-na ne-pé—eS-ti bartm for the ritual of the diviner. 
nagidum “Stn-Li-di-i8 Herdsman: Sin-1 idig. 


a-na nikkasst—Su 
















To his account 


5 (i 8-Sa—ak-ka—a Jn [it will be char]ged. 
IR: dinicipenapinintbintia (Teeth ccccccccccee)s 
(war Jah dyyarim imum 1ghom [Mon]th Ayyarum, 14th day. 
[mu 4m—]mi-di-ta—na lugal—e [ Year when Am]miditana, the king 
[e¥.bar.mah-a dingir.gal.gal—la]} [upon the decision of the great 
gods] 
10 [sal]g—du-ni an-Se ¢[b-ta—an—lal] [lifted] his head toward heaven". 


(Traces of sealings). 
1. 2: Cf. below, No. 61. 6 and BE VIA 6 2f. 
l. 8ff.: The date formula is that of Ammi-ditana's rd year and is here reconstructed 
from the wording. given by A. Ungnad in RLA 187. See also below, No. 


es... 


en ee RIG AI 


Lata ego 





OOV. 4 tmmerit ba-ag—mu—tum 


en 


acc. 


ObV. @ tmmert ba-—aq—mu—tum 


a-na Sagikarrém! 


nagidum Id—da—tum 


mar Pu—hu-—um 
a-na nikkast—Su 


1 $—Sa—ak—ka-—an 


warah 4ddarim timum a5 


mu Am—mi-—di-ta-na Lugal—e 


sipa ni.tuku Se-ga 


10 27tu.?1Skur-bi-da-ta 


Goetze: Thirty Tablets 


8. Crozer 174. 















"Four plucked sheep 


for 'heartening’?. 
Herdsman: Iddatun, 
the son of Puhun. 
To his account. 
it will be charged. 
Month Addarum, 25th day. 
Year when Ammi-ditana, the king, 
the revered shepherd, favored 
by Utu and Iskur". 


(traces of sealings; part of the rev. of the case). 


5 puhadt sud-a 


$a a-na Sagikkarém 

% sag.lis.gal.ha 
5 +l-li-ku-nim 

naigqidum Se-Le—bu—um 


a-na nikkasst—Su 


1 §~Sa-—ak—ka—an 


[warah Nisa ]nim timum 11 


kam 


10 [mu dm-mi-dji-ta-na lugal-e 


4. Crozer 1”. 


1. 2: The text seems to present Su.é; thus also below, No. 181. & The word that 
is intended is §&.gi.kdra as shown by No. 41. 4; No. 51. 3; No. 8 obv. 3, rev. 3. The 
Sumerian combination, explained by Akk. bab@l 1ibbi "carrying of the heart" (or tib 
libbi "making good of the heart"; see KBo I 39 II 8) is taken over into Akkadian as 
Sagikarrfm in a technical religious sense; see Thureau-Dangin RA 16 142 fn. 4 and Rit. 
€0 fn. 7; Langdon, Bab. 7 220 fn. 1; Falkenstein, ZA NF 14 78. 

l. @ff.’: The date is that of Ammi-ditana 's 2nd year; see RLA 2 187. 


"Two plucked sheep, 

five ........ lambs 

which came here 

for 'heartening' 

and for .ccccceccccce 
Herdsman: Sélebum. 

To his account 

it will be charged. 

[Month NisaJnum, 1ith day. 


[ Year when Ammi-dJitana, the king, 
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[eS.bar. lmah—a dingir.gal.gal-—la upon Lthe high decisio] of the 
great sods 
[sag.du—]ni an-§ ib-—ta—an- in which they made him lift 
Lil ]d-es-a-ta his [head] toward heaven". 
(Traces of sealings). 

1. 2: For sud-a see below comment on No. 61. 1. 

1. 4: This mst be anotherceremony like the ritual of the diviner and that of 
"heartening'. The word recurs in the same form (except for the final hd) in No. 51. 4. 
In view of the context one will be inclined to combine the second part of the ideogram 
with the (dug) 1iS.gal, Akk. mak@ltum, the bowl of the diviner (H. Zimmern, AB 12 &5, 
€9; H. Rhelolf, BoSt 10 4f.). The initial sag seems strange, unless it is connected with 
sag-ki, Akk. sakkfim, a "Synonym" of the difficult noun parsum "cultic order, divine 
ordinance". Cf. furthermore udu.sag.ki.[.....] in Hh XIII (JNES 4 152ff.) 1. 129. 

l. 10ff.: The date formla is that of Ammi-ditana's @rd year; see above, No. 2. The 
use of the formula early in Nisan proves that the event. referred to must have taken 
place in the preceding year; see Ungnad, RLA 2 132 and also below, Nos. 1€ (Nisan 2nd) 
and &0 (Nisan ist). This is the practice of the Hammrapi period; during the Third 


Dynasty of Ur the customs had been different. 


5. Crozer 171. 
Obv. 6 immeri da[m-gu—]tum "Six healthy sheep 
a-na Sagikarrém for heartening’, 
4 punaaahe four lambs 
a-na sag.lis.gal TOP cccccccose 
5 naqidum Herdsman : 
I, —bu—um—wa—gar Abum-wagar. 
rev. a—na nikkassi-Su i§-Sa—ka—-an To his account it will be charged. 
s3p Wamas-i-na-ia IS. HUME; -i Through Samas-inaya, the bird- 
attendant(?). 
warah Elitlim dmum 14"™ Month Elulum, 14th day. 
10 mu 4m-mi-di-ta-na lugal-e Year when Ammi-ditana, the king, 


nam. d.gal—la dvarduk—ke l. upon the authorization that Marduk 


in—na—an-gar-ra—ta had given him". 


Seal impression: 
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Be-lLi-Lil-—bur? ] "B6li-lifbur], 


dub.sar scribe, 
mar Ib-ni-@[....] son of oe! eee 
warad Ta—[.....+] servant of Taf......]." 


1. @: The reading of the mn's profession seems to be assured by No. 17 1. 4 (IS. 
mugen.hdé). What, however, is the explanation of the two final i? 
1. 10: The full formla for Ammi-ditana's Grd year as given in RLA 2 1€7 proves 


that, despite the different wording of our Nos. 2 and 4, that year is meant. 


6. Crozer 172. 


obv, 4 puhadi sud—a "POUT .cccee lambs, 
warah Kintinim timum agh™m month Kinunum, 28rd day; 
4 puhadi sud-a POOP cccees lambs, 
imum 24am 24th day; 

5 8 puhadit sud-a (together) eight ...... lambs 
a-na ne-pé-eS—ti barim for the ritual of the diviner 
i—nu-ma marat Sarrim when the princess 
is—st-al—hu was sprinkled. 
nagidum Nu-tr—-4Samas Herdsman: Nir-Samag 

10 a Il-ta-ni nadtt “Sama who belongs to Iltani, the 


naditum of Samas, 


marat Sarrim the princess. 
a—na nikkasst—Su To his account 
I i §-Sa-ak-ka-an ; it will be charged. 
| 2p TWarduk-mu-ba-li-it ..... Through Marduk-mballit, the ...., 
15 [¢yarduk—mu-ba-l?-it wakil bitin Varduk-muballit, the foreman of 
5 the house, 
i a 4-pil-U dad and Apil-Adad. 
warah Kintlnim tim jum aqh™ Month Kinunum, 24th day. 
mu.egibil Year following 
egir mu td.idigna giS.bt-in-kéS—da after the year when the Tisris was 


dammed up." 
Seal impression: 
4-pil-“4 dad "Apil-Adad 
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mar [....]--ba-NI[x] i OF scocvaseers 
warad 4-bi-e-Su-uh servant of Abi-eSuh." 

1. 1”: The usual meaning of sud in religious texts is sal@hum "sprinkle". This 
value seems particularly fitting here because the lambs are used "for the ritual of the 
diviner when the princess was sprinkled" (1. éff.). We know indeed from the pertinent 
texts that the sacrificial lamb, and perhaps also the sacrificer, were sprinkled with 
water in the ritual of the bar@m (H. Zimmern, AB 12 No. 1-20 lines &, 74, 100, 155).— 
The combination is also found in VS IX 107 I, &. 

1. 10: For the nadttum, a high-ranking 'priestess' or perhaps rather a canoness, 
see landsberger ZA 30 67ff.; AfO 10 146ff. Ladies of that title are very frequently en- 
countered in tablets from Sippar many of which deal with their business. 

Our Iltani is well known. She not oly occurs in our tablets 9 (Abi-eSuh u), 10 
(date lost), 20 (date lost), 22 (Abi-eSuh bb), 29 (date lost) but also? in CT VIII 1% 
(Abi-eSuh k), CT VIII 33b (Abi-eSuh p); CT XXXIII 4éa (Abi-e8uh 8%); TCL I 177 (probably 
one of the early dates of Ammi-ditana); TCL I 162 (Ammi-saduga 8); Mei. 22 (Ammi-saduga 
8). If we calculate the period of time during which she transacted business, it amounts 
to more than 45 years, namely 8 years of Ammi-saduga, 37 years of Ammi-ditana, and as 
many of Abi-eSuh's years as separate our tablet from that king's death. At the time of 
TCL I 162, then, she must have been more than 70 years old. 


This calculation strengthens the suspicion that the ceremony mentioned in the tablet 
under discussion has to do with Iltani's initiation into the convent of Sam& in Sippar. 


If this is so, the date of our tablet mst be arranged before those of all other Abi- 
eSuh tablets in which Iltani appears. I shall come back to this problem at the end of 
this article. 

1. 10f.: The formula mu.gibil egir mu x has, in the Hammrapi period, replaced the 
older forma mu.ts-sa x which had beén employed during the period of the Third Dynasty 
of Ur. With the particular date with which it appears here - 'Abi-eSuh o' - it had not 


been previously known. That the event mentioned in the date was important and connected 


with the king's conflict with Anum-ili is apparent from the Chronicle BM 96152 (L. W. 
King, Chronicles II 12iff.') rev. 7-9. 


2 Cf. J. G. Lautner, Personenmiete 156f a 
3 Read: [m]u 4-bi-e-S[u-uh lugal-e] [alam-a-n]Ji [4]. kis. Sir gd LJ-8[2 JL i-ni-i Jn—[ t Ju- 
[r Ja; cf. below, No. 18. J 





























ANP. oumemaas 
"oh OB 


pT mas Lead a -s t. “i i i, 
SRE Ragin «pn SR veg ee 





7. Crozer 175. 


obv. @ lahra@tum .[........] 


a-na SI % xx 
$a ud.gzal BA. x 
Sirubti 


rev. IyE?Iy. GI?? 


warah Te&Sritim imum qnam 


mu 4-bi-e-Su-uh lul[gal-e] 


nigir nigir—ra guskin-ga 


kubdabbar—bi-—da—k e, 


Goetze: Thirty Tablets 


"TWO ...-. EWES 

for the ...... of the ..... 

of the morning(?) ...... 
Delivery of 

Month Tegritum, 4th day. 

Year when Abi-eSuh, the ki(ng], 
(fashioned) lightning-forks of 

gold 


and silver". 


1.2: SI, which is plainly visible, should refer to some religious ceremony similar 


to those mentioned on most of the preceding tablets. 


1.8: The proper name has not yet been satisfactorily deciphered. 


1.7ff.: The date formula is that designated as ‘'Abi-eduh k' by Ungnad (RLA 2 186). 


8. Crozer 179. 
a PE ns 


100 tmmert 


$a a-~na kurummatim % Sagikarrém 


$a a—he-e il-te-qt—am?-ma? 


BS beccesces bee 


rev. 1399 tmmert ba—ag—mu—tum 


warah NisGnim timum gkam 


10 tmmerti Sa a-na Sagikarrém il-—lLi-ku—nin 


nagidum (er&sure) 


5 warah TeSrTtum timum 96° 





5 immer® Su—hu—ru-tum nagidum *Stn-i-dt—nam 


5 immert nagidum Se-Le—bu 


5 tmmerf nagidum Ta-ri—bu—um 


(gap) 


one hundred sheep 

which he has taken as provisions 
and for the ‘heartening' 

of the foreigners 


(Total ) 189 plucked sheep. 

Month Nisanum, 2nd day. 

Ten sheep which came here for 
"heartening '. 

Herdsman: (erasure) 

Month TeSritum, 26th day. 





Five ..... sheep. Herdsman: Sin- 
iddinan. 
Five sheep. Herdsman: $61 ebu. 


Five sheep. Herdsman: Taribum 
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15 immer Su—hu—r[u—tum ] (Total) fifteen ....... sheep. 
10 warah Kisiliwim tmum g*o™ Month Kisiliwum, 9th day." 
If the tablet was dated at all, the date mst have been inscribed on that part of 
the left edge which is broken off. 


9. Crozer 152. 
For the sake of convenience I transliterate and comment on this larger tablet in 
several steps. 
(A) 1-4: 


[escccceeJeeSl alpidt ga is-tu warah Kisiliwim mu dvanna en.izkim.til—la—ni-8é] a-di 


warah Kintinim mu alam Warduk.“Sar—pa-ni-tum-i—da-ke , qgd—du warah 


Elilim g*m-ma 


nagidum A-wi-il-"Wa-bi-um $a Il-ta-ni nadtt qSamas marat bitim 





"[Account for .....]. cattle for (the period extending) from the month Kisiliwum of 
the year ‘when to Nanna, the lord of his oracle’ till the month 
Kinunum of the year 'when Marduk and Sarpanitun', including a 
second Elulum. 
Herdsman: Awil-Nabium, who belongs to Iltani, the naditum of Samas, the daughter of 
"the house'". 

1. 1: For lack of similar tablets, I am unable to restore the first word (or 
words). 

l. 1ff.: The dates are those designated as 'Abi-eSuh n' and 'Abi-e&uh u' by Ungnad 
in RLA 2 186. Our tablet demonstrates that these two years are consecutive in the order 
sSiven. We also learn that the latter was an intercalary year and had a second Elulum. 

1. 4: For Iltani see above under No. 6. The expression 'daughter of the house’ 


(i.e. 'the princess royal'?) recurs below, No. 201. 6. 


(B) 5-22 left half: 
(a) (b) (c) (d) (e) (f) 





Létum ré¥ namkurrim | RI.RI-ga |sttum naphar sttim (la@tum) SAG. KUD ribbatum 
240 la-at u RI.RI-ga m(u alam] ‘Warduk. 
mu “Wanna en.izkim. [Sar—pa-n Ji-tum- 


ti~la—ni-S$2 bi—da—ke , 


























|50 db-al 57 db.al 





Goetze: Thirty Tablets 81 


10}20 db.mu.3 1 db.mu.1 1q@ db.mu.g KAK. DI 
l1q dd.mu.2 a db.mu.3 10 db.mu.g KAK.DI 
11 ¢b.mu.1 1 amar.mu.g |13 db.mu.2 KAK.DI 
a5 amar.mu.3 1 amar.mu.e1 | 39 amar.mu.3 KAK.DI 
11 amar.mu.g , 1 amar.ga?TAR| 10 amar.mu.g/ KAK.DI 


11 amar.mu.1 1 amar? x a CO KAK.DI 





[ ] gud.db ° 7 eeeeeeeeeee eeeeeeeeoeeee e@eaeceee 
16 db. gud. hd?[.. eee . eeoeeeeseece eeeeeeeeeece eeeeee 


26? amar.guLd ee “ eee eeeeveeeveeee e@eeveeeeeeee e@eeeee 

















20 warah Ki[niinim eeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeseeseeeeeeeeseeeeeeeeeeeeeeeee 


J 
] 
POVi[ se eeeeeseeneees wii soe Debesenesses Tentiweiunaw cen 
J 
] 


| (erasure) f pebeneaesansssecenbesisteedses senna 





There are six columns in the left half; they have the following headings: 

(a) "cattle forming the stock: 240 (head of) cattle of the year 'when to Nanna, the 

lord of his oracle"™. 
(b) "Loss". 
(c) "Expended". 
(d) "Total of ‘Loss'' and 'Expended'". 
(e) "Cattle (used as) allotment for the year 'when Marduk and Sarpanitum'™'. 
(f) "Tax". 

Remarks : 

Ad (a): sag.niég-ga corresponds with re-e& nig-ga (frequent in Kassite lists, see H. 


Torezyner, Altbab. Tempelrechnungen 18 and 129) and re-e¥ na—am-ku-ri (VS VII 2@ =A. 
Ungnad, Bab. Briefe No. 259). - 


Md b: Akk. miqtum, migqittum. 

Ad c: Frequent; cf. KU VI p. 157. 

Ad d: Total of (b) and (c). 

Ad (e): The significant word is SAG.KUD. Other occurences are below, Nos. 22 and 28; 
VS XVI 187 6 (SAG. KUD of grain). P. Kraus (MVAG 36/1 59) has already pointed to a-na 
sa-ku-ut-ti Se’im in CT II 29 25 (=A. Ungnad, Bab. Briefe 237) and to sa-an—ku-ut-ti 
SamaSSammim in VS XVI 57 38; the explanation he sives is untenable, however. The term 
is clearly an administrative term. It seems to me a translation "allotment" is suggested 
by our context and by comparison of nég.kud = Akk. miksum "allotment of the nasi biltim 
(from the produce of a field)" (see B. Landsberger, MSL I 191 }. 
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Ad (f): For reading and meaning see Landsberger, ZDMG 69 499f.; KU ad 1824. 


The entries are specified according to the kind of cattle contained in the total of 
240 head: "fullérown cows" (1. 9), "cows three years old" (1. 1C), "cows two years old" 


(1. 11), "cows one year old" (1. 12); "young animals three years old" (1. 13), "young 


animals two po old" (1. 14), "young animals one year old" (1. 15). After that the 


text is badly mtilated. Line 16 seems to be a subscript to what precedes; however, the 
animals accounted for in 11. 915 add up to only 130, i.e. toa little more than half of 
the number given in col. (a) 1. 6. 

The numbers in colums (b) and (d)—colum (c) is left blank throughout — are 
selfexplanatory. Those in column (e) need comment. 

The number 57 (1. 9) is arrived at by subtracting the 3 of colum (d) from the 50 
of colum (a) and then adding the 10 of column (a) line 10. This is done because the 
"three years olds" of the previous year have become "fullgrown" by the next year. In 
the same fashion the 12 of colum (e) line 10 corresponds with the 12 of column (a) line 
11. The 10 of column (e) line 11 results from subtracting the 1 of colum (b) line 12 
from the 11 of colum (a) line 12. The 13 of colum (e) line 12 has no correspondence 
anywhere alse; these are the animls born during the first of the two years involved. 
The 33 "young animals three years old" of colum (e) line 13 are made up from 25 plus 
11, i.e. 36, animals of colum (a) lines 13 and 14 minus the 3 animals lost in those 
categories. It is surprising to note that the amar.mu.3 do not seem to advance in age; 
they are not transferred to the "cows" either. 

For the meaning of KAK.DI a glance at PBS VIIIA 34 (=KU 1934) is instructive. In 
that text the term is used wherever the numbers contained in the two preceding colums 
tally (a-b=0). In our text the corresponding numbers in colums (e) and (a)—after the 
adjustment just indicated — tally likewise. Hence the meaning, with reference to ribbatum 


"tax", can only be "was omitted, there was none" or the like. 


(0) 5-22 right half: 
(g) (h) (i) (5) (1) 
Sjamar ne-me-tum x | amar?.RI-ga |amar Siirubtum |ribbatum | naqidum 
i 30 30 KAK.DI 


In a manner analogous to what has just been pointed out the némettum and the 
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Sirubtum balance each other. From the point of view of Iltani and her herdsman (whose 


name was mentioned in 1. 4 and therefore did not need to be repeated in colum (1 ), 


Sirubtum is an expenditure. It follows that for them némettum was a revenue, an "impost" 
that someone else had to deliver to then. 


(D) 25-30: 
233ep dvarduk—-ella(t)-2u 245 E-tel-p?v-Istar 2Dabarakkemes 
26 


warah Kiniinim imum 30rom 27 my 4-bi-e-Su-uh lugal-e 28 alam 4 var duk.*Sar—pa-ni—tum- 
bi-da-he | x bi?-[ 

l. 28ff.: The abarakki are the "stewards" who as agents of Iltani manage her estate. 

The pair mentioned here recurs below, in No. 23; Marduk-ellatsu furthermore in the un- 

dated fragment Crozer 144 (not copied). 

l. 23ff.: The date was given here in a fuller form; however, the last two lines are 


beyond any possibility of restoration. 


10. Crozer 177. 
This tablet is included here although it deals chiefly with wool What survives is 
only a small fragment of an originally very large tablet. 
obv.I 2 bilat 3?[ma-na .... Sipatim] "2 talents (and) 4[mina .... of wool] 
aban na|_m—har-tim] according to the weight standard 








[customary with receipts]. 
nigidum dsen[-. eeeeeeeeeeeee ] Herdsman: SS 
1 biltum 215 [mana Sipatum ] 1 talent 21 4minas wool] 


5 naqidum DE ciiivcienes - Herdsman: ers * 








3 bilat gq ma-na 15 Sigil Sil patum] 8 talents 22 minas 15 shekels of wlool] 
aban nam-har-tim according to the weight standard cus- 
tomary with receipts. 


mu aS-me "94za.gtn-na Year 'when disks of lapis’. 








wes Lahratum 1&4 ewes, 

10 91 immert 91 sheep; 
275 Suadtum Su—hu-ra—tum (toted) BIB cccccccecs SOD 
Sa 7*nakrum il-qul-¢ which the enemy took. 


4 ma-na 10 Sigil Sipitum 4 minas 10 shekels of wool 
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nag idum Se-le-bu mar dS¢n-i-di-nam 





15 144 Lahratum 


64 tmmerit 


208 Suatum Su—lu—ra—tum ] 


Sa {nakrum il—qu—t] 
Sa BE nagidim |. 


obv.II 52[bilat ..... «+ Sipatum ] 
nagLidum 
mu td 4[-bi-e-Su-uh ] 
y bilat 10[+x ma-na Sipatum ] 
nagidum [ 
bilat 11[+x ma-na 8ipatum ] 
SO 
rev. 'I' worthless. 
rev.'II' gool+x lahratum] 
2ool+x immert ] 
48@? [Sudtum Su—hu-ra—tum ] 
1ol+x bi llat ag ma-n[a Sipatum] 
[....] igi.sag iSpartimn 


nagidum 4-—bu-wa-gar 





1457 Lahratum 
1210 tmmert 
2667 
(Suatum] Su—hu-ra—tum 


i§([-tu warah 


[a-dé warah 


Herdsman: Sélebum son of Sin- 


iddinam. 





144 ewes, 
64 sheep, 
(total) 208 sheep.......0.. 
which the [enemy took]. 


. herdsman: eee 


5 [talents ....... of wool]. 
Herdsman: ........ J 


Year ‘when the canal of A[bi-eSuh]'. 


7 talents 10+x minas of wool] 
et nn | 
3 talents 11x minas of wool] 


| 


200[+ x ewes ], 
200[+x sheep]; 
(total) 482? [....... sheep]. 
10+x taJlents 23 minfas wool]. 
. of the weaver- 
woman. 


Herdsman: Abum-wagar. 





1457 ewes, 
1210 sheep; 
(total) 2667 
ee 
Pri om the GOnth ..cccccccccces J 
Ylear '..ccccsccccccccccceee J 
{till the mmth ..... peneeed 


>? cospaeeineecmeanewe” J 


The fragment was copied because it shows that the year 'Abi-eSuh t’ (obv. I 8) 


must be arranged before year "Ab i-eSuh r' (ov. II 3). It is quite possible, though not 





Goetze: Thirty Tablets 
certain, that the two years are consecutive. 
IL Tablets dealing with grain 


By way of introduction it seems proper to say a word about the standards according 
to which, in the new tablets and elsewhere, grain was measured in Old Babylonian times.* 
There seem to exist three different standards, only the first two of which occur here. 
They are distinguished by the different size of the massiktum —or with smaller quanti- 
ties the situm — with which they are measured out. 

(a) a standard with 60 ga per massiktum: 

*Smassiktum Sa%Marduk Sa nam—har—tim Si-i-iq me—Se-qt-im bi-ru-ii-im: 
CT IV 2%.2f.; CT VIII & 3; 10 3; 21b 3; 2% 3; 36c 3; H VL1 99 &f.; below, Nos. 
12, 18 18, 19, 21, 23; also Crozer 136 3, 6; Crozer 143 rev. 2 (both fragmentary and 
therefore not copied here ). 

In a variant — below, No. 20— bi-ru-ii-im is replaced by ra-ag-qf-im, the restora- 
tion of which is assured by Crozer 136 (not copied) ov. 10. 

(b) a standard with 64 ga per massiktum: 
*Smassikta 64 $a ¥i-i-iq me-Se-qt-im ka-ab-ri-im: below, Nos. 11, 21 (three times), 22; 
also Crozer 145 (not copied) obv. 5. 

(¢) a standard with 72 ga per massiktum: 
*Smassikta 7q 9a: CT IV 29% 11; CT VIII 21d 20; 30a 11, 19. 

With the first two mentioned phrases run parallel others that cmtain situm instead 
of massiktum. 

(a) *Ssat TWarduk Sa nam—har—tim $i-i-ig me—Se-gi-im bi-ru-ii-im: Below, Nos. 15, 
16. 


(b) i-na *$sati TSama¥ i-na ka-ab-r[i-im] i-na me—Se-—qum>: Ei VI/2 72 10ff. The 


same standard is more customarily defined thus: 
i-na *$sati “Samas i-na me-Se-gt-im or me-Se-qum: CT VIII 38b 9f.6; VS VIII 8C 7; 100 
10; VS IX 147 9; 157 12; BE VI/2 73 7f.; 80 10f. 

From the quoted evidence the conclusion must be drawn that neither massiktum nor 


situm were absolutely uniform, a circumstance which, as far as the situm is concerned, 


4 See previously W. Schwenzer, Zum altbabylonischen Wirtschaftsleben (MVAG XIX/3) and 
Walther, ZDMG 69 432f. 

5 This form is an example of the adverbialis for which see von Soden, ZA NF 7 92ff. 

6 The formulation of this tablet deviates inasmuch as *#sut dSamas me—Se-—gd—am is added 
as an apposition to the specified amount. 
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was already indicated by the tablet YBCO 4669 (MKT I 514ff.) I 5ff. Based on the first 
section of that same tablet Thureau-Dangin (RA 34 80ff.; TMB XIV) has equated the 
massiktum with the PI. In this I have not followed him; according to a marginal note 
found in B. Landsberger, MSL I 18 ad line 38 there exists evidence for the reading pan 
of PI: far the time being I have therefore retained PI. 


The massiktum — Sumerogram £18bq tga? — is a fairly large cmtainer. Its name is 


in all probability derived from nasGkum "pour out (liquids a grain).® If the 9am (Sum. 
sila) is taken as approximtely equal to the liter, the mssiktum varies between 60 and 
72 liters. 

The two wards Sfq and meSéqum are obviously cognates; i.e. we have to posit a verb 
Sequm? of which Stqgum is the passive participle and me¥équm the nomen instrumenti. The 
meaning of $iq meSéqim most likely is "measured according to the measuring standard". 
The verb originally mst have contained a 'sharp' laryngeal which accounts for the e 
vowels. 1° 

The meaning of biriim is best appréched from its variant ragqum. This means "fine, 
thin, tender"; its opposite is kabrum "thick, fat". The adjective, nom. birflm, gen. 
biruyimebiruim, which previous interpreters have left untranslated, then, mst denote 
"lean". The original meaning is in all likelihood "hungry"; oe will have to combine the 
word with barim "hungry". The latter represents a fa*il formtion, the former a fa‘ul 
formation. The vowel of the first syllable seems to be treated like that of gerbum 
"close" which is from *gerubum (as proved by the comstruct /absolute gerub) and ulti- 


mately from *garubum. 


11. Crozer 157. 


obv. 4 (gur) Se.gur "4 kor grain, 
*Smassiktum 64 ga the massiktum at 64 ga 
Si-i-ig me—Se-—qi-im ka-ab-ri-im according to the thick standard, 


aw. 


a-na iSkar arrarré the work quota of the grinders, 


5 a-na kurummatim 2 Sagilkarrém] for provisions and ‘heartening’ 


See AJSL 52 147 note 23. See also Koschaker apud J. G. Lautner, Personenmiete 208 fn. 
I transliterate the word with Ss and k, since the word for ‘pour out’ is nsk in East 
Semitic (a word that is also found in West Semitic), while ysqg or $-qg is not known 
in Akkadian. 

9 See Walther, ZDMG 69 418; Landsberger, ibid. 527. 

10 Sem. *Shq means ‘rub, grind, wear down’ and seems hardly to fit. 
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Sa warah Kiniinim in the month Kininun. 
nam—har-ti Pugur-[....... ] Received by Puzur-[...... J 








warah Kiniinim imum ham Month Kinimum, ist day. 
mu 4-bi-e-Su-uh lugal-e Year when Abi-e8uh, the king, 
10 td 2ubi.d—bi-e-Su—uh-a dug the canal (called) 
mi—ni—in—dun—na Ditch of Abi-esuh." 
(Traces of sealingg). 


1. Off.: The date is listed by Ungnad, RLA 2 186, as 'Abi-esuh 7°. 


12. Crozer 141. 
obv. q (PI) [Se.gur] "2 PI [grain], 
*Smassiktu “Warduk $a nam—har—tim the massiktum of Marduk cus- 
tomary for receipts 
Si-i-ig me—Se-qi-im bi-ru-ii-im according to the lean standard, 
a-na samidim for (producing) fine flour 
5 ana tabatim (to be used) far syrup(?). 








rev. 88 *Stn-tukultit? %- sihitim Through Sin-tukulti, the wine- 


presser. 
warah Kininim imum 1*o™ Month Kintinum, ist day. 
mu 4-bi-e-Su-uh lugal-—e Year when Abi-eSuh, the king, 
&t8ax_te bdra.sag x--bi (fashioned ) the throne of the 
sanctuary the of which 
1C 4.mah-eS-a are high." 
l. 4: For samtdum see Landsberéger , OLZ 1922 24Cff. 
l. 5: For a.geStin-na cf. Delitzsch, HWB 298 s.v. tab@tu. The meaning is rather 
doubtful; according to Thompson, Proc. of the Royal Society of Medicine 17 (1924) 21 fn. 
6, it is "vinegar", but that is hardly correct. 


UW sur—ra; see 


l. 6: Weu-ra is taken here as a variant spelling of the more commm 
Deimel, SL 101:25. 

l. 8ff.: In the date — 'Abi-esuh e' according to Ungnad — the complex x-#f-bi car- 
responds with what Ungnad reads ba-ni-?-ne?. The Crozer tablet, then, confirms the 
correctness of #, recommends the reading b¢ for Ungnad's ne?, and suggests that the al- 


leged ba-ni- is rather one sign; one might think of nindd, Akk. itta. 
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13. Crozer 160. 
obv. @ (gur) Se.gur "2 kor grain, 
*Smassikti *Warduk Sa nam—har—tim the massiktum of Marduk cus- 
tomary for receipts 
Si-i-iq me-Se-gi-im bi-ru-iti—im according to the lean standard, 
a-na ta[—ba-a-tim? ] for syLrup (?)]. 
5 sep xL Through [..... bereneees J 


rev. stt Drawn (from funds) 


Sa gati abarakkt™5 at the disposal of the stewards 








warah Sabatim imum a5hom Month Sabatum, 25th day. 

mu 4-bi-e-Su-uh lugal—e Year when Abi-eSuh, the king, 
1C nim.gir nim.gir-a guthkin-ga—ke , lightning forks of gold." 

(Traces of sealings). 

l. Off.: This date, which recurs in Nos. 14 and 16, is a variant of that of No. 7. 
There is hardly any doubt that Ungnad's 'Abi-eSuh aa' (RLA 2 186f.) is in reality our 
date and thus identical with his "Abi-esuh k'. The longer version as represented by 'aa' 
is also contained on MLC 259 (unpublished) where or skur begins a new line; the rest is 


unfortunately undecipherable. 


14. Crozer 168. 
a (gur') 4 (FI) Se.gur "2 kor 4 FI grain 
a-na gémin te Ee-nim ] for grinding flour. 
namhar ti Puzur-2[ Received by Puzur-[........] 
[. seccseeesen Dreedcceseeee] 


warah Kisiliwim fimum [xhom) Month Kisiliwum, xth day. 

mu 4-bi-e-Su-u[h lugal-e] Year when Abi-eSuh, the king, 

[nim].gtr nim.gir[-a (fashioned) lightning-forks[.......] 
: Cf. the proper name in No. 11 1. 7 which was probably identical. 


15. Crozer 159. 
a (PI) g (sat) 96™) lash 12 PI 3 s&t bran(?) 
*Ssati Tyarduk ¥a nam—har-tim the situm of Marduk customary 


for receipts 
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Si-i-ig me-Se-f-im bi-ru—ii-im] according to the [lear] standard, 
PN ME cntintctneens newman ] DP sl stvicsnessstntsesianest 
5 Sa warah [..cssseeeeeee J during the month [.....cccccece] 

nam-har-{ ti ] Received by 
Idyqrduk—da-ia-[an] Marduk-dayyan, 

aw: +agqqtm the ragqtm, 
satukkum Sa 4Wamas] (as) an offering to (Samad. 








10 warah Tebétim timum 10%am Month Tebétum, 10th day, 
mu 4—bi-e-Su-uh ll ugal-e] Year when Abi-esuh, the kLing ], 
[alam—Ja—ni mdS.ntg. 8-0 (made) a statue of his (while holding) 
the kid to be offered (to his 
breast)". 
lee. kunuk *Warduk—da-ia-an "Seal of Marduk-dayyan." 
ie hulasu (m) is not found in the current dictionaries, and not known to me other- 
wise. It may be concealed elsewhere behind same ideogram. By virtue of its formation (see 
Th. Néldeke, Beitr. zur semitischen Sprachwissenschaft 3Cff.) it ought to mean "bits of 
something"; it should be combined with the verb hal@sum which, it seems (see R. C. 
Thompson, A Dict. of Ass. Chemistry and Geology 25 fn. 41) means "skim". The noun, then, 
should signify "skimmings". The question arises: what are "skimmings" of flour? The parts 
blown off during the process of grinding, i.e. "bran"? If so, is hul@sum the reading of 
GAB (cf. Landsberger, OLZ 1922 242)? I have no answers to offer to these questions. 
1. 7: Cf. No. 16 1. 8 and CT XXIII 47b (Ammi-ditana 4). 
l. 11f.: The date of our tablet is Abi-eSuh 28. 


16. Crozer 158. 
obv. @ (PI) 3 (sat) 7™hu-la-sit "2 FI 3 sat bran(?) 
*Ssati TWarduk ¥a nam—har—tim the situm of Marduk customary for 
receipts 
Si-i-ig me—Se-qi-im bi-ru-ii-im according to the lean standard, 
ukullé Sahhapi 4 feed for the .... pigs 


5 [Sa] i8-tu warah Kisiliwim imum kam from the first day of the month 


Kisiliwum 
[a-di warah Kisiliwim amim x*9™] [till the xth day of the month 


Kisiliwunm,] 
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rev. [nam-har-ti dyarduk—da-i ja—an [Received by Marduk-dalyyan, 
[ aw. raggtm ] [ the raqgim] 
[sat ]ukkum 8a *Samas (ag) an offering to Samad. 








10 [warah Ki Jsiliwim [imum] aoram Month Kisiliwum, 29th day. 
mu 4-bi-e-Su-uh lugal-e Year when Abi-esuh, the king, 
nim.gtr nim.gtr-—a (fashioned) lightning-forks 
guSkin-ga-ke of gold." 

(Traces of sealings). 

1. 4: For the reading given in the text for Sah.giS.gi see Hh XIV 161, and for the 
meaning of the word B. Landsberger, Fauna 101f. It is doubtful, however, whether the 
literal translation "Rohrschwein" (see Deimel, Or. 20 58) is adequate. ‘Our passage de- 
monstrates that in Old Babylonian times, exactly as during the earlier period, this kind 
of pig was domesticated. 


17, Crozer 164. 
8 (gur) Se.gur Ipigq-dn—nu-ni-tum "8 kor grain, Ipig-Annunitum; 
a (FI) ¥e4um 2 FI grain, 
4 (FI) suluppou 4 FI dates, 
18 issurt? the bird warden. 
warah dddarim imum gaghom Month Addarum, 26th day. 
mu 4-bi-e-Su-uh lugal-e Year when Abi-eguh, the king, 
td gubi.d4—bi-e—Su-uh[ -a ] dug the canal (called) 
mi—ni-in ~dun—a Ditch of Abi-eSuh." 
above No. 5 line 8. 
The date - 'Abi-eSuh i’ - also No. 11. 


18. Crozer 156. 
1(?) (gur) 1 (PI) Se.gur a-na Sahhim 1 kor and 1 PI of grain for the 
pig 
Sep %4-a-tukultit* sal.x.a through Aya-tukulti, the ......, 


2 gur a-na Sagikarrém 2 kor for 'heartenins' 


3p *Samst3*_li-bur ndrtin through Sam&i-libur, the sons- 


stress. 


5 39 (gur) 1 (PI) Se.gur 8 kor and 1 PI of grain 
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*Smassikti TMarduk Xa nam 
har—tim 
Xininiq me-¥e-gi-im bi-rusiisio 
sit Libbum Se.gur 
Sa gati *Sin-e-r.i-ba-am 
10 & 2 Marduk-mu~ba~Li-it 
abarakki™e® 
a-na nikkass.i—Su-nu .i¢~$a-a k—-ka-an 


kam 





warah NisGnim umum 2 
mu 4-b.i-e-Su-uh luga l—e 


15 alama-ni mikx.nig. Sa-a 


é. hid. Sir. gal-¥e i-ni-in-[ tur-re 


1& Spelled actually Sa. kara. 


1.14:. 


91 


according to the massiktum of Marduk 
used for receipts 
according to the lean standard. 
Expended from the grain 
at the disposal of Sin-eribam 
and Marduk-uballit, 
the stewards. 


To their account it will be charged. 





Month Nisanum, 2nd day 

Year when Abi-e&uh, the king, 

made a statue with a kid as an 
offering 

enter the (temple E-ki8-Sir-gal). 


The date is similar to that of the king's last year. Nevertheless it is 


better kept apart. Ungnad (RLA 2 1€5f.) lists it as "Abi-esuh h'. His readings can be 


improved with the help of the new text. 


19. Crozer 154. 


[8 (gur) Se.gur] 

e-su-ub 5 gur Sa x-ru[-....] 
ka-ni-kam .i-3.1—bu-—ma 

tl-qui—t 

a-na kurummtim i Sagikarr&m 


Sa warah Ayyarim 





6 (gur) Se.gur 
Sa kurummatim 2 Sagikarrem 


$a warah Ab.im 





14 (gur) Se.gur xx 
*Smissikti tWarduk $a nom 
har—tim 
Sisi-ig me-Se-g.t-im bi-ru-ti-im 


a-na kurummatim & Sagikarrém 


"Ce kor of grain], 

disregarding the 5 kor for which ... 
had made out a sealed document and 
(which) he took, 

for provisions and ‘heartening’ 


during the month Ayyarun. 





6 kor grain 
for provisions and ‘heartening’ 
during the month Abun. 





(Total) 14 kor grain ....... 

the mssiktum of Marduk customary 
for receipts 

according to the lean standard, 


for provisions and ‘heartening’ 
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Sa Il-ta-ni nadit *4Sama8 mirat of Iltani, the nadftum of Samaé, 

Sarr.im the princess. 
15 nam-har-ti %Stn—na—di-in—Su-mi Received by Sin-nddin-Sumi, the 

+ +agq.tm raqqtim 

Eck PEE ccceaves -. J. ts-sa-ab- eS ae TU 
ba-tu seized." 

(end broken off) 
Seal: 


43 ¢n—na—din[ -Sumim] "Sin-nadin[ -sumin ], 


mir qe x-ra son of eeeeeeeeey 


[warad] @wAR[-TU] {servant] of Amurrum" 
1. 16: For this phrase I have no parallel. 


20. Crozer 162. 
Only the lower half of the tablet is preserved. 
obv. [ x (gur) Se.gur] "( x kor of grain], 
*Smassikti dyal rduk Sa nam- the massiktum of Ma[rduk 
har-tim ] customary for receipts ] 
S$i-i-ig me-Se-g.t-im ra-ag-[9.t-im] according to the lean standard, 
Sa a-na Sim alpine (grain to be used as) the price 
for cattle 

a-na ukulle alpit® immer:tlt (and) as fodder for the cattle, 

mari tim the fattened sheep 
Sa bit Il-ta-ni nadit *%amas of the house of Iltani, the 

' naditum of Samad, 
mirat bitim ; the daughter of the "house". 

nam-har—ti 2 orduk-mu-ba-Lt-it Received by Marduk-muballit, 


I> sab.tm the vintner." 


(rest broken off) 
(Traces of sealings). 
1. 6: Iltani is here, as above, No. 91. 4, called "daughter of the house" instead 
of "daughter of the king". 
21. Crozer 153. 
obv. [oz (gur) Se. gur] "(91 kor of Srain] 



























[*Smassikti “Warduk] Sa [nam- 
har—-tim 
[Si-i-ig me-Se-gt |-im [bi-ru— 
ii-im] 
[¥a i-ma qd-ti ..... ~jib-ni [...] 
2 B-a-Sar-rum ra[kibim] im[- 


bu-ru } 


kam—ma kam 


warah Elilim g imum 20 


(erasure ) 





959 (gur) 2 (PI) 4 (s&t) Se.gur 
*Smassikti 64 9a 
10 $1-i-ig me-—Se-qi-im ka-ab-ri-im 
Sa i-na gd-ti I-na-—pa—le-—Su 
4-wa-al—ersetim 


 %*ba-ab-bi-li tap—pt-Su-nu 


im—hu-ru 


v 


kam—ma kam 


warah Elilim 2 imum 30 





15 237 (gur) g (PI) <Se.>gur 
*Smassikti 64 ga 
Si-i-ig me-Se-g.t-im ka[-ab-ri-im ] 
Sa i-na gd-ti Mi-nam-e-p[u—uS-i Lam] 
a %* ba-ab-bi-li tap—p7-s[u] 
rev. im-hu-ru 


warah Kintinim imum 10%am 





1196 (gur) 1 (FI) 4 (s@t) Se.gur 
*Smassikti 64 ga 


Si-i-iq me—Se-gi-im ka-ab-ri-im 





25 91 (gur) S$e.gur 
*Smassikti “Marduk Sa nam- 
har-tim 


§i-1-19 me-Se—qt-im bi-ru-ti-im 
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[the massiktum of Marduk] 
customary for [receipts ] 
[according to the lean 
stand Jard, 
[which from ..... SS ] 
and Ea-Sarrum, the c[Lourrier,] 
she re[ceived]. 
Month Second Eltilum, 29th day. 





959 kor 2 (PI) 4 (s@t) grain, 

the massiktum of 64 ga 
according to the thick standard, 
which from Ina-palésu, Awal- 

ersetin, 
and fron the carriers, their 
colleagues, 
she received. 

Month Second Flilum, 30th day. 





237 kor 4 PI grain, 
the massiktum of 64 ga 
according to the thick standard, 
which from Minam-ép[us-i lam] 
and the carriers, his colleagues, 
she received. 
Month Kintnum, 10th day. 





(Total) 1196 kor 1 PI 4 sat grain, 
the massiktum of 64 ga 
according to the thick standard, 
(and) 


91 kor Srain, 





the mssiktum of Marduk custom- 
mary with receipts 


according to the lean standard. 
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nam—har-ti El-me—eS—tum gadiStum 


a mart™®® 9¢. dub-ba 
30 [warah Kin }inim mum 10[ °9™] 
(mu 4-bi-e ]-Su-uh lugal[-e] 
[ eeeee eeeeeeeeeneee eeeeeseenee 7 


l. iff. : The restoration is taken from 1. 25. 
1. 5: Subject is the hierodule ElmeStum mentimed in 1. 2¢@. 


22. Crozer 151. 


obv. sakuttum a7 (gur) 4 (PI) 9 (sat) 


*Smassikti 64 9a 


Se.gur Seg 


$i-i-ig me—Se-—qt-im ka—ab-ri-im 


x Seim bilat i¥sakkt™*® 


5 [al-na [Il-]ta—ni nadtt *Samax 


marat Sarr.im 


hoses, mu A—jbi—e—Su—uh 





Received by ElmeStum, the 
hierodule, 
and the archivists. 
{Month Kin Jinum, 10th day. 
[Year when Abi-e]suh, the king, 
Leseenass ee 3.* 





1. 11: At first sight one might be inclined to take 4-wa-al KI — thus quite 
clearly here and also in Crozer 143 rev. 5 (not copied) — as a geographic name. However, 
one soon realizes that the complex furnishes an unambigous spelling of the name 
hitherto read 4-wa-at-ersetim (VS VIII 19 4; TOL I 64 4) which was rejected as anomalous 
by J. J. Stamm, Die akk. Namengebung 3C5 fn. 1. The first element can hardly be anything 
but a construct with the general meanings "offspring". Does one have to compare Sem. ?wl 
and to think of "first-born"? 

1. 12: The word babbilum with two medial b occurs also LIH 56 15; TCL XVII 1612 
and JRL €€5 17; furthermore also Crozer 145 obv. © (not copied). It certainly is derived 
from wabalum; the first b developed from w in accordance with the rule established by 
Ungnad, ZA 17 357. 

1. 18: For this name see J. J. Stamm, Die akk. Namengebuns 14. 

1. 29: Cf. P. Kraus, Altbab. Briefe 2 139. 

1. 31f: The date is unfortunately lost. The year had a Second Flilum. Cf. fn. 18. 


"Allotment: 27 kor, 4 PI ‘3 sa@t.... 


grain, 
the massiktum of 64 ga 
according to the thick standard, 
. of tne grain produced by the 
tSSakkit 
to Iltani, the nadttum of Sama, 
the princess, 
from [the month ......., year 


'Abi-esuh, the king, 
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(4stn] dingir sag. dt—ga-ni-im [presented Sin, ] the god who is his 
. counsel, 
4 lates com Mapel-te-de [the shepherd] of kingship, 
[sag.gén—na igi.b¢-in-gi-n]a-ta {in splendor]! 
1C [warah .oeee mu ceccceeceee—S2] EUEES. ccecsaicesimeserwsen 
(large gap) 
row. [emm-Bar-ti wccccccscccvescsee] [Received by ..cecsecseeee] 
d L06-00ewsnecenesdteseesnoieened seh dese neeesessenseneeeed 
& [2.000 JntStn x x x [......e] 6 Ciccec A: M0 Gicicerccl 
warah Kiniinim imum ston Month Kinfinum, 5th day. 
mu 4-bi-e-Su-uh Lugal—e Year when Abi-eSuh, the king, 
5' *s¢n dingir sag.dt-ga—-ni-im presented Sin, the god who is his 
counsel, 
sipa nam. lugal—la—ka the shepherd of kingship, 
sag.gdn—na igi. b?-in-gi-na in splendor." 


obv. 1: For sakuttum see above, No. 9. 

obv. 6ff.: The date is restored from the reverse. 

rev. 5ff.: The date as it appears here allows us to improve considerably upon 
the reading of Ungnad's date 'Abi-eSuh bb’. 


238. Crozer 155. 
obv. [sa ]kuttum 8g (gur) 1 (PI) [Se.gur] 


*Smassikti dvarduk Sa nam—har-tim Sil-i-igq me-Se-qi-im bi-ru—ii-im] 


i§—tu aq (gur) gur.numun Sa 15 (bhr thu dy x x -nu-um-ma[...] 
1 (bar )**4H.6 » (gur) 3g (PI) gur 
5 C1) 4 (gur) 2 (PI) 9 (s&) Sa 3 (bur )*** eqlim Libbum eqel Kar-*Samas** 
$a kiSad Purattim & 2 (bar )t*4_e 1 (gur) g (PI) 2 (bdm) gur 
C 1 J 29 (gur) z (PI) [8a 2]¢ (bar )*** eqlim Libbum egel Nam-zu-t** 1 (bar) 
(gur) g (PI) gur 


C cecccccccccccccccecces $0 Xt] (bur')*®4 eglim Libbum egel na-gu-um 


eglim Libbum egel Mar- 





tku_, » 





[ OO (gur) 3 (PI) gur 
(large dap) 


WH LescccsD Covrcscesedsveveveaseseeabiwnl 





Sap dyarduk—ella(t )-2u a B-tel-pt-*18tar abarakkt™® 
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warah TeSrttim imum aston 


mu 4—bi-e-Su-uh lugal—e 


aS-me "42a. gin. na Su. nir.gal.gal-—la[ onal 


i alam guSkin-ga me-gim nam[. nun?—na-82 ] 


¢.babbar-ra i-ni-in[-tu-ra ]} 


"(Aljlotment: © kor 1 (PI) srain, 
the massiktum of Marduk customary with receipts according to the lean standard, 
including(?) 24 kor seed of 15 bur field belonging to the fields of Mar-[.....].. 
1 kor 3 FI per bur. 
{ !]4 kor 1 PI 3 sat of 3 bur field belonging to the fields of (the village) 
kar-Samag 
at the bank of the Euphrates, also 1 kor 3 PI 1 ban per bur. 
C ! ] 19 kor 1 PI of 12 bur field belonging to the fields of (the village) Namzi; 
1 kor 3 PI per bur. 
x kor x PI of x+J1 bur field belonging to the fields of the District 
Mansenenbateeiaws »+eeeijnna; 1 kor 3 PI per bur. 
(large gap) 
» Evenasevend Ladedbakeseeeesenneios $etdoneersuees J 
Through Marduk-ellatsu and Etel-pi-IStar, the stewards. 
Month TeSritum, 25th day. 
Year when Abi-esuh, the king, 





5! brought disks of lapis, great emblems 


and the gold statue ........ [for embellishment] 

into the (temple) E-babbar." 
obv. 4: This line — and the parallel expressions that follow — give us the rate of 
seeding for Old Babylonian times. According to 1l. 4 and 9 it amounts to 1 kor 3 FI, i.e. 
@ PI per bir, according to l. 6 to 1 kor 2 PI 1 situn, i.e. %PI per bir. This accords 
tolerably well with the rates of 1 kor 3 PI 4 sat, i.e. 8$PI per bir and 1 kor 4 PI, i.e. 
9 PI per bir to be deduced from TCL I 229 and 230 respectively (W. Schwenzner, Altbab. 
Wirtschsftsleben 60f.). It accords ill with the rate indicated by the Sumerian "Geo- 
ponika" which state that @/EC sila are required per 1 sar; computed in terms of 1 bir 
(=1800 sar) this yields 240 sfla, i.e. 4 FI per bir. In other words, the Old Babylonian 





texts sive about double the rate required by the "Geoponika". 


7Cff. 
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97 


Compare H. Lewy, JAOS 64 


rev. 2: The names of the stewards mentioned are identical with those of No. 9. The 


conclusion seems in order that the dates of the two tablets belong to years which are not 


too far removed from each other. 


rev. 4ff.: The date seems to represent a fuller version of that contained in No. 10. 


It is identical with that listed by Ungnad, RLA 2 186 as 'Abi-eSuh t'.!! The question 


arises as to whether Ungnad's 'Abi-eSuh x' might not be another abbreviation of the same 


fuller formula. 


III. Tablets dealing with beer 


24. Crozer 165. 


obv. 2 (s&t) Sikarum 


obv. 


Libbum Se?im Sa gati abarakki™es 


a—na a-wi-le-e 
Sa Suatim ba-—gd-—mi-im 


$a nagidum d3¢n-i[-dz-nam] 


Sirubti 
T7_bi-*Samas 
imum Jgzom 
mu 4[-bi-e-Su-uh Jlugal—e 
tld zudi %4-]bil-e-Su-uh] 


mit—ni—in—dun—-na 


Bos 
2a (sat) Sikarum 
[a-na ree rakibim 


Surubti 


}-l¢-ma-tukulti** 


"2 sat of beer 
from the grain at the disposal 
of the stewards 

for the people engaged in 

plucking the sheep 

that are under the herdsman 
Sin-iddinam. 

Delivery of 
Ibbi-Sama¥ 
grrr oz 


[Month ...%..]. 8th [day]. 

Year when A([bi-esuh, ] the king, 
dug the canal (called) 

[Ditch of A]bil-esuh ]." 


"2 sat of beer 

a = 

Delivery of 
Tlima-tukulti. 


, the courier, 





11 In BE VI/1 68 read probably Su.nir.gal.gal a&.me ["4za.g¥n—na ]. 









rev. 


obv. 


rev. 
10 


15 











above, No. 1. 


obv. 


Le O38T.: 

























warah Kisiliwim iimim qprom 
mu 4-bi-e-Su-uh lugal 
Lnigi |r. nigir-—a guSkin-ga 
kubabbar—ra—bi—da-ke | 


(Traces of sealings). 


26. Crozer 180. 


1 (PI) 2 (stitum) ka&.sag.lugal 


Sa ig-tu warah dyyarim [imi x*@™) covering the period from the xth day 


a-di warah Ayyarim timim [kom] 


$a timi 2gl hom] 
i-na imi 1”o™ 5Lqa kurummatum | 


sii bee e 
Sa iimim 1”o™ ud~d[a—kam? ] 


i-tu 5 ga?l.. 


x x 


Sirubti I-l¢-[Su~ul-l i-ma-an-ni ] 


wT ragqim] 


Sép Sa-am-tulm? ] 


—- eae — [x*om] 
mu A ee 
alam—a—nt Mite. 80-2] 


gab-ba b[ f-in-gar-ra ] 
t alam—a-ni £*5kal x[......] 
(Traces of sealings). 
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Month Kisiliwum, 4th day. 
Year when Abi-esuh, the king, 
(fashioned) lightening-forks of gold 


and silver." 


"4 PI 1 stitum of first rate beer 


of the month Ayyarum 

till the xth day of the month Ayyarun 
a period of 14 days, 
[the ration] (being) 5 ga per day. 
From the 5 ga [..ccccccce] 
of 1 day daily(?) 
Delivery of Ili-Sullimanni, 

the 
Through Samtu[m foes 


Month Ayyarum, Uxth] da 
Year when Abi-eguh, the king, 


raqgqtim. 


a statue of his while holding 
the kid to be offered to his breast 


and a statue of his ...eLecccccccee]" 


This is the fuller form of the formla of Abi-e&uh's 28th year. See 


27. Crozer 167. 


@ (PI) 9 (s@t) kas. sag.[lugal) 
a~na Sa[gikarrém ] 


Sa iStu warah [Tesritim imim x 


a—di warah Kiniinim [imim ham} 


kam) 


"2 PI 3 sét first rate beer 

for 'hea[rtening' ] 

covering the period from [the xth 
day] of the month [Tegritum] 

till [the xth day] of the month 


Kintnun, 
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4 5 Sa warhim zham a period of one month, 
; i-na imim 1*om 5 9a [ kurummatsu the ration for one day being 5 ga. 
j rev. Sarubti I-lf-Su-ul-li-ma-an-ni Delivery of Ili-Sulimanni, 
q WW +raqqtm the raqqtm. 
; Sp [...00e eri Through [......].-ri 
; oe an erty ee 
: [warah Kiniinim imum x ham (Month Kininum, xth day] 
mLu Am-mi-di-ta-na lugal-e ] YLear when Ammi-ditana, the king, ] 
sLipa nt.tuku Se ga ] [the revered shepherd, favored] 
47 ty.478[ kur—bi-da-ta] [by] Utu [and] Islkur]." 
: 2@. Crozer 1€1. 
E obv. 45 Sigil burds¥umx x x x "5 shekel pine-essence ........ 
: a-na ma-az-2a-a2—-ti for the 'station' of 
I1p-ni-2Sin nu ha timmim Ibni-Sin, the chef, 
Sa marah Tebétim covering the month Tebétunm. 
5 Siirub ti Delivery of 
rev. I-Lt-Su-ul-li-ma-an-ni Tli-Sullimanni, 
a®+ragqtm the raqqfim. 
warah Tebétim imum kam Month Tebétum, ist day. 
mu 4-bi-e-Su-uh lugal-e Year when Abi-eSuh, the king 
10 alam 2n—temen-na brought 
6. kis Sir, gbl-88 the statue of En-temena 
i-ni-in-tu-ra into the (temple) K.kiSSirgal." 


(Traces of sealings). 
1. Off.: The date should be that of year 'Abi-eSuh p' (Ungnad, RLA 2 186) despite 


the divergence in detail. 





i 
* 


IV. Miscellaneous Tablets 


29. Crozer 178 


ObV. 1 ma-na kaspum "1 mina of silver 
a-na essedz™es for hiring 
a-ga-ri~im—ma harvest-workers 


egel Il-ta-ni nadtt qoma’ mérat Sarrim for harvesting the field of 


5 e-se-di-im Iltani, the nadftum of Samas, 
the princess. 




















obv. 





rev. sit 








namhar ti 


11p-ni-*Samas Sabrim 


on behalf of the canonness 


in—na-ad—nu 





Sa gati abarakki 
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rev. Sép d3¢n~e-ri-ba-ae 
2 Tvarduk-mu-ba-lt-it 
10 abarakei™eS 
Lmarah .eeeeee Je mum 6 kam 


[OD oveccossvecceves) Mate 


coccccceee) 


Ib-ni-4[ Samag] 

mar Silli’t_ae....., ] 
warad 44[-a] 

a *ya-bi[ um] 


Personenmiete und Erntearbeitervertrige 142ff. 


expect (cf. Lautner l.c.), but probably Kisiliwun. 


1 Sigil [kaspum] 


‘$a a-na 9>KA.BA?-x 


mes 












warah Nisainim timum 1 


kam 


mu Am-mi-dil-ta—na lugal-e] 
ad.gi-a gul-la 27 ty. Warduk-] 


bi—da-ta 


30. Crozer 168. 


Received by 
Tbni-Sama, the Sabriim. 

Through Sin-eribam 

and Marduk-muballit, 

the stewards. 

[Month .....J., 6th day. 

[Year when ...........], the king 


Lweeees oo eccccccercccccccccccoce | 






"Ibni-[Samas], 

son of Silli-[.......], 
servant of A[ya] 

and Nabi[um]." 


For transactions concerning harvest-workers see J. G. Lautner, Altbabylonische 


1. 7: The Sabrim is the administrator of the temple property; he seems to act here 
Tltani. 
l. eff.: The stewardsof this tablet are identical with those that occur in No. 18. 


"1 shekel [of silver] 

as the price for [...... ] 
which was given 

to the .. 


Expenditure 


’ 





1. 11: The month, according to the slight traces left, is not Addarum, as one might 


1. 12f.: The date is most likely one of Abi-eSuh if one may judge from above, No. 18. 












from the funds at the disposal of 


the stewards. 





Month Nisanum, ist day. 









Year when Ammi-diftana, the king,] 


Upon the wei[ghty advice of Utu 
and [Marduk] 






























agp 7 eT ae a ba fe 





Ri 2 es a 2 x 7 
pee Nesmith Ts gee ee ae 





Goetze: Thirty Tablets 


(Traces of sealings). 


1. @ff.: This year is Ammi-ditand's first (Ungnad, RLA 2 187). 


As is only too well known no date list of Abi-eSuh has been found as yet. The 
proper sequence of the dates covering the 28 years of his reign is, therefore, unknow. 
The new material is not extensive enough to establish that sequence. However, there 
emerge certain groups of dates that must fall closely together. 

The first observation that can be made is this: The earliest dates of Abi-eSuh are 
missing in this small archive (if it can be called that). It extends, however, into the 
reign of Ammi-ditana, Abi-eSuh's successor. Hence, a place toward the end of the king's 
reign is indicated for the dates which it presents. 

Among the twelve Abi-eSuh dates for which we have tablets in the group, the 
occurrence of Iltani (see above, ad No. 6) allows us to isolate a sub-group. At the head 
of it we probably have to place the date of No. 6 (i.e. 'o'%1). No. 9, which (according 
to what has been said about Iltani) must fall later than '0'+1, establishes the 
sequence 'n' —'u'. The same stewards!? tie that tablet to No. 23 dated in the year 't'. 
This year in its turn, according to No. 10, is to be arranged before 'r'. In this way 
the following sequence results: 

(A) 'o', "o' +4; nt, tutlS; rer, tpt, 

In CT VIII 175 Iltani occurs in a tablet dated in the year 'k'. From BE VI/1 72 and 
73 it can be deduced that 'k' is preceded by 'i'. The occurrence of Marduk-dayyan in our 
Nos. 16 (date 'k') and 15 (date 28), and in CT XXXIII 47 (Ammi-ditana 4) suggests that 
the group 'i' —'k' is to be arranged toward the end of Abi-esuh's reign. Thus, we obtain 
the further sub-group: . 

@B) *i*, "ee, (°3°°%), oe. 

Date 'p' must also fall in the vicinity of year 28. This is suggested by No. 28 and 
its close similarity with Nos. 26 (Abi-eSuh 28) and 27 (Ammi-ditana 2). 

Sub-group (A) obviously precedes sub-group (B). 


12 Another pair of stewards appears in Nos. 18 (‘h’) and 29 (date lost). It thus seems 
as if ‘h’ is to be arranged after ‘t’. 

13 This is a leap-year according to No. 9. The other leap-years we know of are ‘h’ 
@E VI/1 66), ‘m’, and ‘q’ (Ungnad, OLZ 1910 67). Unfortunately this does not help us 
further along; the reconstruction of the calendar in Langdon-Fotheringham, Venus 
Tablets 67f. is purely conjectural. : 

14 A fuller formula, incidentally mentioning Ad-da-tum** (sic), is contained on YBC 

6790. According to BE VI/1 119 ‘1’ marks a year that followed after ‘k’. 
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For more exact information new material must be awaited. 


Catalogue of the tablets 


Crozer 136 here p. Crozer 159 here No. 15 Crozer 170 here No. 4 
143 pp. 160 No. 18 171 No. 5 
144 Pp. 8 161 No. 12 172 No. 6 
145 pp. 1€2 No. 20 173 No. 1 
151 No. 163 No. 14 174 No. 3 
152 No. 164 No. 175 No. 7 
153 No. 165 No. 177 No. 10 
154 No. 166 No. 17e No. 29 
155 No. 17 No. 179 No. € 
156 No. 16e No. 30 120 No. 26 
157 No. No. 1€1 No. 2& 
15€ No. 
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TesSub, Hebat et leur cour 





E. Laroche 


Strasbours, France 


Depuis la publication du livre de E. A. Speiser, Introduction to Hurrian, qui 
marque une étape nouvelle dans l'intelligence du probléme hourrite, le matériel s'est 
encore enrichi par les tomes XXXII, XXXIII, XXXIV des KUB, par IBol I, II et par ARor. 
Diautre part, H. G. Gliterbock vient de nous révéler, dans son Kumarbi, un aspect inat- 
tendu de la littérature des Hourrites, et de nous montrer L'importance des données my- 
thologiques que ce peuple a véhiculées dans l'Orient ancien. “aissant de cdté les 
textes de caractére littéraire, tous les morceaux de présadges et d'oracles, je me pro- 
pose ici de mettre en oeuvre une source de renseisnements peu explorée, les grands ri- 
tuels hittites d'orisine hourrite, et de désasger d'abord les deux plus importants srou- 
pes divins, ceux du couple supréme TeSSub — Hebat.! 

L'existence de séries divines n'est plus discutables depuis qu'on a reconnu le mot 


qui les désigne. C'est kaluti¥ "cercle, Liste", dont le dénominatif kalutiya- sisnifie 


. \ Fd e ° . e ve 
a peu prés "énumérer".2 Ce mot appartient au vocabulaire spécifique du Kizzuwatna, car 


s Z ‘ 3 er 
il peut se présenter sous forme louvite,? tout en s'appliauant surtout 4 des réalités 


relisieuses hourrites.4 
n : a . _ . — PA x 
Il apparait d'autre part que les Hittites avaient conscience de l'orisine étrangere 


° ° ° : * 4. 
des dieux hourrites, ou'ils rattachaient, eux et leurs culte, a des foyers précis. Ces 


Cet article vise a corriger et & ameliorer la liste que j’ai donnée au chapitre II 
de mes ‘Recherches sur les noms des dieux hittites’.— J’adopte a mon tour 1’ortho- 
graphe Te$Sub pmposée naguere par Thureau-Dangin non sans de bonnes raisons. 

Voir A. Goetze, JCS I p. 87-88. 

3éme sg. kalutitti, XX 59 V 3 (cf. B. Rosenkranz, Indog. Forsch. 56 p. 271) et lou- 
vite kaluttannita XXV 37 II 33, 35. 

Surtout, mais non exclusivement, car KUB II 8 III 22, XXXII 92 Rs. 5§, IBoT I 2 III 
13 se rapportent a des divinités hatties ou hittites. — L’équivalent hittite semble 
étre trha- qu’on lit sous forme louvite dans des textes analogues; dat. irhatti 
MAX 32 IF 27, FEI £3; XRVEI 70 TF 16; ace. pl. irhattanza CC) XX 74 VI 9. 
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sanctuaires, Strangers a l'Asie Mineure proprement dite, délimitent en quelque maniére 
l'aire de dispersion de la religion hourrite en Asie Occidentale. Cette religion a di 
rayonner, selon toute vraisemblance, 4 partir des deux villes voisines de Kumanni et de 

Manuzziya, situées au Kizzuwatna.5 Mais il faut tenir compte aussi d'Alep, centre hour- 
rite A une haute époque, et qui a joué un role de premier plan dans l'histoire de l'an- 
cien Empire hittite.© La ville de Uda avait aussi un sanctuaire de TeSS$ub — Hebat.7 La 
confrontation des rituels met en lumiére, sous des divergences de détail, L'unité fon- 


ciére du panthéon hourrite.® 


I. TeSSub. 
Un texte connu depuis longtemps fournit le point de départ. On lit dans KBo V 2 II 
58 saqq. la liste:9 
TesSub — le "frére pur" de TeSSub — Kumarbi ~ Ea — Lune — Soleil — les dieux du Pére, 
AStabi, Nubadig, le dieu de PiSaiSa,..., le Ciel et la Terre, tous les dieux males. 
Rapprochons XXIX 8, rituel o& les dieux alternent avec les déesses: 
TeSSub (I 12) — Suwallijatti (15) — Kumarbi (17) - Ea (19) — Lune (20) — Soleil d'A- 
rinna (23) — tous les dieux males (26).!9 
Nous n'avons la qu'un abresé du kalutis La raison en est simple: il s'agit d'ar- 
réter un sgroupe de sept dieux majeurs masculins auxquels sept déesses feront pendant 


a 
la suite de Hebat. KBo V 2 souligne l'intention de l'auteur en numérotant les huprushi§ 


5 Sur ce probleme, je renvoie une fois pur toutes a A. Goetze, Kizzuwatna. Le rituel 
ABoT 28+29(+IBoT II 113 + KUB XXX 38) II 17 sqq. compare a KUB XXX 42 IV 19-24 
Prouve une fois de plus 1’ équation: pays de Kizzuwatna = pays de Kumanni. L’en- 
semble des textes étudiés ici apporte un faisceau supplémentaire de recoupements 
décisifs pour la localisation proposée dans ce livre. 

6 Cf. 2BoTU 14« 8’, 19°, 32°. 23°: 2@ TE 26 eceq-: 2t FFI 48: 230A I 2828 I 27, et 
Dhorme, Syria VIII p. 34 sqq., R. S. Hardy, AJSL 58 p. 180 sqq. 

7 Te&ub de Uda dans les traités (cf. Recherches, p. 115); Hebat de Uda en XV 1 II 20; 
XXVII 1 II 38-39; cf. VI 45 I 78-79=46 II 43-44. Uda était ville-frontiére entre 
1’Arzawa et le Hatti et proche de Tuwanuwa (Tyane), KBo VI 28 Vs. 8-9. 

8 L’empreinte hourrite sur Ugarit est bien connue. A Mari, les 6 textes publiés par 
Thureau-Dangin sont de caractére religieux. Voir note 35 les points de contact 
entre Mari n° 3 et notre kalutig§. Kummija, ville de Te&Sub, y est citée deux fois, 
1.34 et 6.10. ~ Les cultes hourrites d’IStar, de Ninive et de Samuha, réclament une 
étude spéciale, de méme que celui d’ISbara au Kizzuwatna. 

9 Cf. Friedrich, RHA V, p. 93. La matiére a déja été partiellement examinée par 
Goetze, Orient. NS IX p. 223 sqq. 

10 IBoT I 23 conserve: TesSub de Durmitta (III? 6) — Suwalijatt i(8) ~ NISABA (11) - 

Ea (14) = Lune (17) ~ Le Soleil du Ciel (20) = .... L’analogie de ce fragment avec 

le recto de KUB XI 24 (Goetze, JCS I p. 90) se_réduit a la formule d’offrande. On 

doit restaurer ainsi la ligne IV 5: [nu A.NA ID.MES] HUR.SAG.HI.A-ja da-a-i. 111 17 


a 
ms 
¢ 














offer 
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ts.11 XXIX § prévoit et oppose une droite masculine et une gauche féminine. 12 


Le grand rituel de TeSSub d'Alep allonge la liste. Aprés L'offrande de pains plats 


(NINDA.SIG) a trois hypostases du dieu (du Flambeau, de l'Invocation, de... I 8) et 


d'un ZA.LUM de biére 4 DIB, XXVII 18 Snumére 31 pains pour les dieux suivants: 


1. Ea. 11. ISTAR. 

2. NISABA. 12. le dieu de PiSaiSa. 

3. la Lune. 18. le Ciel et la Terre. 

4. le Soleil du Ciel. 14. les Monts et les Fleuves. 

5. Soleil d'Arinna. 15. tout le kaluti¥. 

6. Sarruma (2LUGAL-ma ) 16. tupanzakki de TeSSub. 

7. Hulla — Mezzula. 17. Argapa, U.GUR de TeSSub et? des Héros. 

8. A&tabi. 18. NINEGAL, alliéet? de Te&Sub!4 

9. Nubadig. !3 19. Bithanu, NINEGAL de TeSSub d'Alep. 

10. LAMA. 20. (12 pains) dpa irra¥ de droite et de Sauche2 


Isolé 


tout le kalutig de TeSSub. 


os v . > % i 
du reste, Tenu, vizir de TeSSub,!4* ferme la marche (I 12). Si interéssant que 


soit ce texte par certaines de ses variantes (cf. infra), il ne nous donne pas encore 


la version compléte du kaluti¥ de TeSSub. Celle-ci s'obtient par la combinaison de 


deux grands textes récemment publiés, KUB XXXII 84 et son duplicatum XXXIV 102, *5 aux- 


gquels viennent s'ajouter le verso de XXV 44 et XXXII 97 recto. 

XXXIV 102 | 
1. premier nom perdu (hantezzi BAI-$i) III 3 
2. TeSSub de... 6 XXXII 84 
3. 2c 8 Vs. 2 
4. TeSSub |/ Hutezzi 15 = 112 7 
6. Suwalijatti w= 8 14 


11 


12 


33 
14 
l4a 
15 


corriger en dyxx la faute de scribe DING IR. MES. 

Noter l’importance du nombre sacramentel 7 et de son multiple 14 dans ce rituel 

(I 17 sqq., 53 saq., II 43 sqq.) et dans le Papanikri (KBo V 1 II 29 sqq., III 52, 
IV 19). 

Cf. I 44 sqq., et Ehelolf, KUB XXIX, pref. p. IV. 


Ecrit dru—pa-ki !-ta !, cf. Speiser, Introd. p. 60, n. 32. 

Je lis sous toutes réserves dNIN.E.GAL-na Sar-ti-ja ay. 

SUKKAL.GAL; cf. XXVII 1 11 18 %7e-nu 4u-ub-bi su-wk-kal-li GAL! K[1.2]. 

XXXIV 102 IV 3’-17’ donne les fins de lignes completant XXXII 84 Rs. 9-22. = Les 
listes de XXXIV 102 II et III sont identiques; XXXII 84 a conserve le début du ka- 
lutig. La formule d’offrande est un peu plus déeveloppee; cf. IBoT I 23=KUB XI 24. 
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NISABA = HalkiS 


Aa 20 
EN.ZU = Lune manque 


Soleil 22 


18 


Soleil d'Arinna 
Hatni de PiSaisa 
Nubadis 

- LAMA du Hatti, IStar hawurni, Allai Pirinkar 
HeSui, IrSappa le Marchand, Tenu vizir de 
TeSSub,1© ahruxhi puprushi 328qq= 11sqq. 
eSe hawurni "le Ciel et la Terre" 16 
wapanni <ijenni"Monts et fleuves" 17 
Sarruma huppiti de TeSSub 18-19 6-7 
les taureaux Serri et Hurri 20 XXXII 84 manquent 
les "dieux du Pére" de TeSSub 21-22 Rs. 1-2 7-8 
"dieux du Pére" aXhuXikkunnina 23-24 3-4 9-10 

. Sa-a-ti-ri t-e-ri de TeSSub 20-26 5-6 11 
ari mudri ini iriri de TeSsub 27-28 7-8 
UD.MI takruwari kuwaki de TeSSub 9-10 
nehar nankiniwi IV 5! 11 
"tous les dieux de Te$$ub" 7° 13 

- "dieux miles de la Ville, du Hatti, du Pays" g'-11"' 15-17 XXXII 97 
tuni tabri kighi adani nirambi Salanni de 
TeSSub 12'-13' Vs. 1-2 
uX/gunni nirni panzikipwa ar(ga pa weri de 
TesSub 15'-16' 4-5 
SapSi hiXapmi[t?] matani 2ussi tu[wenni]!? 
de TeSSub 18' 


29. "dieux kulahi de TeSSub" 2 


Z 

16 %Te-e-nu %Te-e $-Su-up-pi LUSUKKAL (cf. XXVII 13 I 12). 

17 Pour la restauration de tuwenni, cf. infra, Hebat n°31. " 

18 La liste est close. On peut lire en XXXII 84 Rs. 28 [GIM-an—ma DINGIR.! MES a-ku- 


an-na zil-in-na-an-2i |}. 
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Commentaire 
(1) En téte vient TeSSub, parfois sous plusieurs formes. Les variantes locales de 
Durmitta (IBoT I 23) et d'Alep (XXVII 13), celles trés nombreuses de XXVII 1140 sqa., 


et l'imprécision de KBo V 2 = XXIX 8 prouvent que ce kaluti¥ sert de litursie passe-par- 


ff e ° : 
tout. Nous sommes en présence de listes rituelles constituées au cours des siécles, 


dont l'assemb lage n'a déja plus de sens pour l'usager. I1 est notable que le dieu de 
Durmitta, ville hittite,'9 ait pu recevoir le méme cour que tel Te$Sub vraiment hourrite, 
et j'ai montré ailleurs que le syncrétisme hourro-hittite a pénétré jusque dans les ri- 
tuels en hatti, ou l'on voit apparaitre aussi bien le grand dieu d'Alep sous le nom de 
Halputili¥ que la déesse TaSmiSud. 20 
(4) Hutezzi n'existe nulle part & ma connaissance. Mais sa place indique claire- 
ment une hypostase de TeSSub. I1 faut y voir une épithete hourrite, un derivé en -2i du 
radical bien attesté, mais obscur hut e-. 21 
(5) Suwalijatti, frére pur de Te¥Sub, a été assimilé A Ninurta et son idéogramme est 
le méme, IB.22 D'taprés les fragments mytholosiques XXXIII 106 I 24sqq. et 114 IV 10, Su- 
walijatti, vizir de TeSSub, est son allié dans la guerre des dieux. 23 
(6) Kumarbi n'est nommé que dans KBo V 2 = XXIX 8. Asa place, les autres versions 
introduisent la déesse NISABA.24 Le flottement est d'importance; il est, a mon sens, 
la pierre de touche du pant héon hourrite et la marque de son originalité. Transposons 
en effet les premiers nom du kaluti¥ en termes mésopotamiens, nous obtenons: 
Ishkur ~ Ninurta — Kumarbi ou Nisaba — Ka~ Enzu — Utu, etc. 
En face, rappelons le canon primitif du panthéon sumérien: 
An — Enlil ~— Ea — Enzu— Utu— Ishkur (Adad) ~ Ninurta et Nisaba, etc. 
Tout se passe comme si Anu et Enlil avaient été détrénés tour 4 tour et remplacés par 
une triade d'usurpateurs Adad, Ninurta, Nisaba. Si l'on se souvient que Kumarbi est un 
des noms d'Enlil25 et si l'on rapproche le mythe de la royauté divine étudié par Giiter- 
bock, L'hésitation dans le choix du titulaire pour le troisiéme rang prend toute sa sig- 
19 Sur cette ville, cf. Gotze, RHA I p. 21 sqq. 
20 Pour Te¥¥ub d’Alep, ct. Recherches p. 73 et 112, RA (a paraitre); pour Ta¥misuS, 
cf. JCS I p. 209 sqq.; avis différent chez Giterbock, Kumarbi, p. 97. 
21 Sur hourrite -gi, cf. Speiser, Introd. p. 116. —~— Sur hute-, cf. infra Hebat n° 6. 
22 D’aprés Bo 4811 II 19 cité par C. G. von Brandenstein, Heth. Gotter, p. 72-73. 
23 Cf. Forrer, Inschriften, p. 196; C. G. von Brandenstein, Heth. Gotter, p. 72-73; 
Guterbock, Kumarbi, p. 97; Recherches p. 60. 


24 Ou halki§ ‘grain‘ qui se dit kateni en hourrite (RS voc. II 10); cf. kait en hatti. 
25 Sur la personnalité de Kumarbi, cf. Guterbock, Kumarbi, p. 94 et 107. 
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egos ° x ° 7 ° Oo 
nification, et L'hypothése d'un emprunt direct des Hourrites a Sumer y gagne une force 





nouvelle. 

(9-10) La tradition diverge encore au sujet du Soleil. Celui-ci figure soit seul, 
soit comme Soleil du Ciel, soit accompagné de la déesse solaire d'Arinna ( = Hebat). 
La présence de cette derniére s'explique comme une politesse faite, en pays hittite, a 
la plus srande déesse asianique (noter qu'elle entre ainsi dans le Sroupe des dieux 
masculins). C'est pourquoi L'auteur du rituel d'Alep, XXVII 13, tout en l'écrivant So- 
leil d'Arinna, songe a Hebat, puisqu'il ajoute aussitdt son fils Sarruma; mais, en- 
trainé par l'habitude, il nomme ensuite deux intruses, Hulla et Mezzulla, déesses hatties 
qui n'ont que faire parmi ces étrangers. 26 

(11) IL est difficile de se prononcer sur la nature du dieu appelé Hatni de PiSaiSa, 
Le déterminatif divin manque parfois devant Hatni, parfois devant l'adjectif PiSaiSaphi. 
Quant au mont PiSaiSa, non encore ident if ié, j'observe & son propos. Dans les traités 
(KBo I 4 IV 29; DuppiTeS$ub IV 12), il vient aprés L'Hermon (Sarijana) et le Liban (Lab- 
lana); on est amené & le chercher dans le Nord de la Syrie. Comme le fragment de mythe 
XXXIII 108 II lui fait jouer un réle important (il fait violence a IStar2) et qu'il 
semble 6tre L'ennemi de TeSSub en guerre contre la Mer et les Montasnes,?? il devait se 
situer dans ces mmes régions qui ont vu naitre le mythe de TeSSub de Kummija. Des ri- 
tuels hourro-hittites nomment Hatni de PiSaiga prés des dieux de Kumanni et de Manuz- 
zija.28 C'est yeut-@tre le nom hourrite de 1'Amanus. 

(13) huprugshi "terrine" dérive de ha/ubur- "terre". 29 Parallélement, ahrughi, autre 
récipient cultuel, dérivera d'un théme aha/ur- désisnant une matiére. Ce mot existe, 
mais je ne suis pas en mésure d'en determiner le sens. °° 

(16) Auppiti, épithete de Sarruma., doit @tre restauré par XXVII 1 I 70; 88 II 14, 
20, etc.; XXXII 52 III & Le sens "sarcon" proposé par Goetze est possible,3! mais 
alors huppiti différe de putgi "fils", assuré par ailleurs. %'onomastique fournit les 
noms Hubiti, Hubita/e. 3? 

(19) ashusikkunnina. Les textes nouveaux de kUB XXXII ni n'infirment ne conf irment 

26 On trouve dans Bossert, Asia p. 42 sqq., des textes illustrant la serie Soleil du 
Ciel —~ Soleil d’Arinna ~ Hulla — Mezzulla. 

27 Giiterbock, ibid. p. 122. 

28 Cf. KUB XXV 46 III 9; 47 I 7 ( XXXII 44 Rs. 9); 48 IV 18. 

29 von Brandenstein, ZA NF XII p. 89. De plus, PUShuburni, Pap. II 44. 


30 Cf. VII 56 II 24; xXxXV 47 I 10 (=XXXII 42443 Vs. 8); XXXII 26 III 9, 21, 26, 31; 32 


2 sqq-; 44 Rs. 13; 49b III 3; 56 I 8, etc. 31 RHA V p. 199, n. 46. 
32 Clay, Personal Names p. 80; Gadd, RA XXIII p. 76 n° 205 (a defaut du recueil de Gelb 


- Purves = MacRae). 
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L'interprétation de Goetze, apud Speiser, Introd. p. 65, n- 39.3? 


scurse 


vante 


stein, ZA NW XII p. 108 saqq.; 
la chose demeure incertaine. 


(22) Mon texte repose sur la combinaison de XXXII 84 Rs. 9-10 et de XXXIV 102 IV 3'. 
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(29) La s'ouvre une Liste d'attributs divins, dont la plupart sont tout-a-fait ob- 


Je limite mon exposé 4 ceux sur lesquels je crois pouvoir dire du nouveau.34 


Xauri.35 Ce mot contient une racine Xau- abondamment attestée en hourrite. Le 


passase-c 16 est XXVII Ll I 45: wa_-an-da-an-ni ¥a-ur-ri AG ASAN—w3 . , car, a la ligne sui- 


a 1 
A 


, il est dit: PAW GISpuxutHl+A gaG-az LUGAL-ux ¥i-pa-an-ti "en face des armes 

a droite le roi verse une libation". Une fois reconnu le mot wandanni "3 droite", il 
vient Lalit GISpygyr HA = S%aurri "armes (d'IStar)". Cette déduction semble étre 
corroborée par le nom méme de la déesse "armée" Saugga, et par L'épithéte Saumatar 

propre 4 U.GUR = Namsaru proprement "épée". En XXVII 29 IV 17, avant ari mudri vient 
Xauen, objet de SauSéa. Au point de vue de la forme, je suppose, Sratuitement d'ailleurs, 
que ¥au-ri est un collectif, assez semblable, sinon identique au comitatif en -ra. 3® 


° . . A " A ae. ae 
Le weri qui suit pourrait étre le méme mot que wari "fléches" repéré par von Branden- 


le flottement du vocalisme ne serait pas surprenant, mais 


A la place correspondante, XXVII 1 II 1 donne dri_mé pdr-ni ta-[ka-r Ju-wi ; solos} Got. 
IBoT II 27 7 [t]a-ka-ru-wa-i x). Imi parni semble répondre 4 UD.#I. Mais 1'interpré- 
tation de L'idéogram UD.MI ne va pas sans difficulté. S'il s'agit bien de sum. UD + 
accad. I (de UMI),37 le hourrite ilmi signifierait "jour". Mais on a déja posé ¥er- 
"jour".38 Dtautre part, L'analyse de Ilmiparni en ilmi + sae 4 ni est assurée par des 


; passases paralléles: 


XXVII 6 I 28: tl-mi-na pa-ra-al-la 
Aphasie de Moursil recto 33: il-mi-ja par-mi-ja 


XXXII 24 III 4, 5, 6, devant Taduhepa; 25 TEE 26, 28. 2s 26 SEE Sz ST Gz: 40 FTE GC, 
14. Tous ces textes appartiennent au méme groupe que XXVII 23, 24, 42, XXIX 8, etc. 
Pour d’autres, voir ci-dessous, Hebat n°S 19-31. ~— Ce sont des objets de TeSSub, 

car tous les paragraphes se terminent par le mot IT e SXuppina *‘les-de-TeSSub‘. 
Comparer la séquence XXVII 1 I 75 a-ri mu-ud-ri i-e-ni e-ri-ri; XXVII 29 IV 18 art 
mu-tir-ri; 28 IV 6 9x-ub m-ud-ri; Aphasie de Moursil recto 32-33 a—-ri-ja mu-ud-ri-ja 
see t-ni-ja i-ri-ri-ja. Variante XXV 44 V 11 ¥a-ku-ri t-e-ra-am?? Ailleurs XXVII 

1 II 2, 4, 14; 6 I 10 (=1 III 4)); 18 5; XXXII 19 I 14. Divinisé: 4 Sour i xX 27 iV 
16; XXVII 16 IV 13, 29; pour le déterminatif divin devant un nom d’arme, cf. KUB 
XXXIV 1 III 14. — Onomast ique SausSatar, arriére-grand-pére de Tusratta, KBo I 3 

Vs. 8.— Le texte de Mari 3.15-17 porte la série wari ... Sawul ... ari 
ses (cf. RA 36 p. 13). ~ Cf. encore KUB XXXI 3 Vs. 8. 

Sur le hourrite -ra cf. Speiser, Introd. p. 111 et n. 124. 

Par exemple XXIV 12 III 8; XXX 311 6, 45. 

von Brandenstein, Heth. Gotter, p. 71, n. 1. 


coe murri 
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ilmina est surement un pluriel nominal; on trouve le théme ilmi dans 
el-mi XXIX 8 IV 21 
e l—-mu-u VI 56117 
e-el-mi-[... ] XXXII 19 IV 44 
Peut-étre e-li-bur-ni (XXVII 1 II 58, IV 4)) est-il apparenté. 
kuwahi: La graphie longue de ku- recouvre exactement celle du mot kupahi, piéce de 
vétement nommé dans le Papanikri (II 19, 51, III &, IV 18): sorte de bonnet 2% 
(23) nihar nankiniwi "don? de Nanki". Dans la lettre mitannienn, on comprend nihar 
"douaire, dot". Je n'ai pas rencontré ailleurs le nom divin(?2) WNanki. 


. . “a 
(27) usunni, sens inconnu, appartient aussi a Hebat. Comparer les formes: 


u-Su—un-ni-bi-na XXIX 8 III 31 (matena nomen resens) 
u-Su-un-da-an-ni XXVII 1 II 26 
u-Su-ti-ni XXXII 2€ III 387 
La legon panzikipwa résulte de XXXII 84 Rs. 20 et XXXIV 102 IV15'. ta présence du tu- 


panzakki de TeSSub devant argapa en XXVII 13 I 8-9 autorise, je crois, le rapprochement 
tupanzakki — panzikipwa. Le premier représente la forme hittitisée du second. Or, nous 
Savons gue le mot tupanzakki désigne une sorte de récipient . DUS Atupanzakki XI 35 III 22 
et Bo 4931 IV 7'.39 On yeut expliquer la variante soit comme une faute du scribe de 
XXXII 84, soit comme l'indice aoue, dans tupanzakki, tu- est 1'équiva lent hourrite de 
DUG (emprunt £4). 
(28) sap$i, cf. Hebat n° 30. D'aprés XV 81 (+32) IV 27, il désigne un lieu rituel. 
A séparer du hourrite $ip.4° Comparer: 
Se-ep-$i XXXII 26 III 31 
Se-ep—Si-ni-bi-na ibid. III 83, 36 "les-de-le-sepsi" 
a-Sa-ap-Si-ja! XXXII 52 Vs. 8, 10 
a-Sa-ap-Si-ja XV 34 IV 46 
a-[ §a- Jap-Si-ja XV 33a IV 11 
higapmi([t...], XXXII & Rs. 28. Les autres passages comparables donnent tort a 
cette sraphie: 
39 Forrer, Actes du 20e me Congrés des Orientalistes, P- 126. 
40 Je note que le mot Sip (ou Sipu) ne figure qu’au debut de paragraphes dans les ri- 
tuels apparentés 4a la série més opot amienne luh.ka ‘lavage de la bouche‘ 
(Goetze, RHA V p. 193, n. 1); XXVII 24 I 3; XXIX 8 III 28, 51; XXXII 45 Rs. 9. La 


comparaison de modeles accadiens me fait croire que le mot hourrite est une simple 
transcription de l’accadien $iptu ‘incantation’. 
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hi-eS-mi-ja X 9 I 29 
hi-e$-Sa-am-pi ?-ni VBor 50 6 
hi-iS—Sa-am-Si-ja XV 31 IV 27 
hi-e&§-Sa-am-mi-Si-ja XV 84 IV 46 


Theme hourrite hism- bien attesté par L'onomastique et le vocabulaire.4! Pour le sens, 
XXIX 8 IV 27, la comparaison etab lie par Goetze fournit quelque chose comme ukturi¥ 

"stable, permanent" ou daSsu¥ "Lourd, solide".42 On notera que le hittite emploie:pré- 
cisement le neutre ukturi au sens de "bficher, bloc", *? 


(29) kulahena "les k." Pour la graphie, cf. 


ku-La-ah-e-na XXVII 1 III 4; 3 IV 138 
[ku-la-lah-e-na XII 5 IV 6 
ku-la-ah-hi-e-na XXVII 1 II 34 


ku-la-ah-a-an[ ee ] XXXII 52 III 16 
Peut-étreadjectif dérivé du théme verbal kul- si fréquent en hourrite. 

Il convient de signaler en Suise d'appendice la liste aberrante & bien des égards 
de KUB X 92 V, apparemment kaluti¥ de TeSSub.4* Cette Liste contient, a cdté de dieux 
hittittes*5, un début semblable au nétre, et deux noms communs GISapry et GIS yarpa 
"charrue et ...", sans doute équivalents de deux mots hourrites encore inconnus de la 


liste precedente. 


II. Hebat. 
Le hasard nous a fait parvenir un grand nombre de frasments qui, bien que n'appar- 
tenant pas tous au meme ritual, fournissent une quantité appréciable de variantes du 


kaluti¥ de cette déesse. Etablissons d'abord la liste par combinaison: 


XI 27 -XXVII 33 XXV 50 
1. Hebat Mus(u)ni I 17 11 II 14 
9. Hebat Sarruma 19 12 15 
3. Hebat Allanzu 20 
4. Hebat KunzigalLi 23 


41 Cf. ENVII 24 I 7: 30 5S: 37 2. 7: KRRER S FIV 27; KXATI 19 IE 49°, $3°; VEoT @ I 1; 
Mit. II 115, etc. 

42 RHA V p. 104 sqaq. 

43 Otten, ZA NF XII p. 214, n. 4. 

44 Sur ce texte, voir Bossert, Heth. Konigssiegel, p. 54. 

45 Ha ¥ameli, Pirwa, ASga¥ipa, Telipinu. 































- Darru Dakidu 


. [Shara (Allani) 
8. Umbu Nigsal 
9. IStar, Ninatta, Kulitta 


. [Star de Ninive, Ninatta, Kulitta 
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YL 
11 
13 
14 
16 
17 


Hutena Hutellurra 


Nabarbi Suwala 


. UrSui Iskalli 
. Salus Pit inhi 
- Adamma Kubaba (HaSuntarhi) 


Dieux du Pere de Hebat 


= ‘ * . 
- Dieux du Pere axhuxikkunnina 


+ namni nathi huppi kiniti daja zalli 


mutursi de Hebat 
XXVII 21 


de Hebat 1-2 


- uSunni de Hebat 


+ azammina de Hebat 


- azammina d'ISpara 


- Zulhinita Tarpantuhi Zumiwa Alhisui 


- Monts Agulliri et Kallistapa 
.- Fleuves Sitar pu Ct wee 


+ ahrushi huprugshi 


tuni tabri de Hebat 


6 
kishi adanni nirambi salanni de Hebat 6-7 
"Déesses de la Ville du Hatti, du Pays" 8-10 
10 

XXXII 95 3 
5-6 

6-7 

8 


Tijapinti 


- gurri Sukuri sapSi daki dakitti 


de Hebat 


2uxSi tuwenni de Hebat 11 
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13 
14 
XX 938 15 
6 
8 
9 
11 


16 

17 

18 XXXII 9g 

19 3 
+ 

20 5 

6 

6 

8 


9 
XXVII 4 1 


+4 
1 
2 
3 
+ 
5 


7-8 
9-10 
12-13 
14 

15 


7 

9-10 

11-12 

14 

XXVII 30 2 
3 

+ 


7-9 


13 
15 
16 
18 


18-20 XXXII 59 
21 2-6 


5-6 
Yd 


Le grand nombre des copies garantit 1l'importance de la liturgie.*5 On ne 3'éton- 


neraitpas que le noyau du kaluti¥ se retrouve, affecté de variantes locales, dans des 


46 


IBoT I 17 est parallele (Goetze, JCS I p. 89). 
rawina de V 3 répondant au n° 21. 


Noter les 29 pains de IV 1 et I[Sha- 
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rituels de provenances diverses, mais inf luencés par un canon hourrite primitif et in- 
variable. J'en donne cing exemples explicites: 
1. XXIX 81 14-27. 
Hebat et Soleil d'Arinna — Nabarbi - Salus Pitinhi — IStar Damkina — Umbu Niggal — 
Aiu Ikalti — les déesses. 






















La présence de la déesse solaire d'Arinna ne surprend pas dans un rituel prononcé devant 
le roi a Zithara, en plein pays hittite (cf. IV 38-39). On sait que ces deux divinités 
ont fusionné; c'est donc la méme deux fois nommée. 

2. KBo V 2, rituel kizzuwatnien (cf. I 2). 

Hebat — IShara ~ Allani — Niggal — IStar — GUL-Se¥ MAH - Nabarbi Suwala, Aiunekaldu, 

Salu¥ Pitinhi, Adamma Kubaba HaSuntarhi, toutes les déesses. 

Celui-ci différe du premier surtout par l'ordre d'appel. On notera 1'insertion d'IShara 
Allani en bonne place. Elle s'explique par la personne de l'auteur, Ammihatna, qui, on 
nous le dit,était prétre d'IShara (I 1).4? 

3. KUB X 27 III 1-14. 

Taru Takidu — Ea Damkina — Aja UTU-[gi] — Dieux du Pére d'IStar, dieux aShusikkunni — 

IShara — Allani — Umbu Niggal — UrSui ISkalli — etc. 

Il s'agit de rites accomplis par la reine lors de la féte du mois d'IStar de Ninive (cf. 
VI 1-8). C'est pourquoi le’ fragment différe sensiblement des autres kaluti¥. On verra 
i qu'il présente une certaine analogie avec celui des dieux de Manuzzija. 

4. La grande liste de XXVII 1 II 36 sqq. mérite d'étre citée ici; elle combine de 
la fagon la plus éclectique le canon hittite indigéne et le kalutig hourrite de Hebat. 
Il est vrai que le rituel s'adresse & IStar des Champs de Samuha et qu'il accompagne la 
restauration d'un culte abandonné (cf. I 1 sq.). On peut supposer qu'il est de date ré- 
cente, sans doute contemporain de l'action relisieuse du roi Tudhalijas IV. 

Soleil d'Arinna — Mezulla — Hebat MuSni — Hebats locales — Hebat Sarruma — Hebat Al- 

lanzu — Darru Dakidu — Hutena Hutellura — IShara — Allani — Umbu Niggal — Saugéa — 

Ninatta Kulitta — IStars locales - Nabarbi - Suwala - Dan{kina] 48 — Ajan Ekaldun — 


Salus Pitinhi — Adamma Kubaba HaSuntarhi — Zalmi NIN.E.GAL — Ursui Iskalli — Tija- 


pinti, vizir de Hebat, etc., etc. 
5. Enfin TeSSub d'Alep est inséparable de sa parédre Hebat. Le 2eme paragraphe de 


XXVII 18 I (=15 I) contient un raccourci de la version, en hittite, avec plusieurs vari- 


/ 5 
47 Cf. KUB VII 52 1, ot 1I’on restaurera LUSANGA 4[T$-ha-ra]. 
48 D’aprés XXIX 8 et HT 54 ‘| (cf. infra). 
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antes précieuses. 
Hebat Mu’ni — Hebat de 1'Invocation*? — Hebat Allanzu - Hebat Kunzigalli — Takitu— 


GUL-Se ¥ MAH.HI.A — IShara — Allani — Istar — Ninatta Kulitta — Nabarbi — Suwala — Aja- 


nikandu — Kubaba — HaSuntarhi — Ursui ISkalli — Pentikalli— Dieux du Pére et Taru — 


Pen... — nathija¥ — aganni — GISganac. DI — Suruhhi — GISsag.kUL - fleuve Sitarbu — 


ambas$i - huprughi keldija et tout le kaluti¥ de Hebat — plus loin Tijapinti, les 


¥ena¥ d'IShara — tous les dieux et tous les lieux (AS. RI. HI.A). 


Comment aire 
(1) Hebat MuS(u)ni est done adorée a Hattusa, Samuha, Uda, au Kizzuwatna. Ces 
villes se trouvent réunies dans le grand rescrit de Muwatalli KUB VI 45 I 40 sq. = 46 
II 6 saa. Or, la seule epithete qui, dans les traités hittites, soit jointe 4 l'une ou 
. ° = Vv _ 
L'autre de ces Hebats locales, c'est celle de "Dame du Ciel, Reine" BELTI SAME, SAL. 
4, ° . . ts 
LUGAL.59 Cela renforce L' interpretation de Thureau-Dangin, 5! sans toutefois préciser 
° , ° : f 
le sens exact de la racine mus- dont ces titres ne sont que des traductions approchées. 
. a 
(6) Hutena — Hutellurra.52 L'équation Hutena Hutellurra = GUL-¥es MAH.HI.A a été 
reconnue depuis lonstemps.53 Hutellurra s'analyse, en hourrite, comme un comitatif plu- 
riel. Hutellurra= hute-ll-ur°-na "les (-na) avec (-ra-) ces (-Ll-) hute-", celles qui 
suivent les précedentes. Nous sommes devant le théme hute- trés courant dans 1'onoma- 
stique, mais de sens inconnu.54 Speiser, qui y voit une racine verbale, sappuie, avec 
raison semble-t-il, sur lL'analodgie des noms: 
Arib-TeSSub de ari- "donner": Hut ib-TeSsub 
Has-Simiga de has- “entendre": Huti-Simiga 
HaSip-tilla de has~ "entendre": Hutip-tilla, etc. 
le matériel se range sous deux chefs, une base verbale hute/i- et un dérivé nominal 
hitt. Ralzijawa¥$; fait pendant a dx haltijawa¥ du $1. 
Hukk. I 47; XXVI 36 IV 6; XV 1 II 20 sqq.; XXX 63 II 5-6, III 8-9. 
‘supréme', RA 36 p. 22-23. Nouveaux exemples: mu-té-Si-pa-a-ti-el XXXII 26 III 29, 
mu—t—-uS—na 19 IV 44, mu-ti-uS-ni 19 IV 43, mu-Su-ni XXXII 52 Vs. 4. 
A Boghaz-Kéy, toujours écrit -urra: X 63 I 5; XXVII 1 II 42; 33 14; XXIX 8 III 44, 48; 
XXXII 47474 III 6 (fragments de la meme tablette); 91 Vs. 11; 128 I 20; peut-étre 
aussi XXVII 19 III 8. 
von Brandenstein, ZDMG 91 p. 573. 
Cf. Gadd, RA 23 p. 76 n° 211 sqq.; Gustavs, Namenreihen passim; Vieyra, RHA V p.115. 


J'écarte le nom divin Jutumana (XX 1 III 21, 23, 28) & cause de la variante(?) Hur- 
dumanan, ibid. III 2. 
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hudanna /i. 55 Selon les analyses du meme auteur, hudanna est un substantif verhal de 
m~/ Il reste & en déterminer le sens. Comme tous les contextes sont obscurs, inter- 
wali L'équivalent hittite IGuL-asge x 56 

Grace & un fragment de mythe, nous apprenons que ces divinités, comme les WAH. HI. A 
sont fSminines; on s'en doutait. XXXIV 53 Rs. 4, 5 an-na-az TGUL-So-a2 TMAH. HI. A-az. 
On les appelle "mére”, et MAH = NIN.TU = Hannahannas “aieule". Elles sont en rapport 
étroit avec le verbe GUL-aSk-, comme les Hutena avec put-. Cf. XVII 20 Il 1-%; XXXIII 
118 18 sag.; Bo 619 II 9'.57 Elles sont déesses inférieures, et méme infernales (voir 
les Listes de KBo IV 18 II 20 saqq.; XV 32 1 14; XVII 10 III 30 sqq.; XVII 27 II 20 saa.; 
IX 21 6).58 Elles n'ont pas d'attache Locale, elles sont déesses des personnes divines 
et humaines: XV 31+32 I 1-2; XVII 14 114; XXXIII 76 20. Elles président en quelque ma- 
niére a la naissance, XXXIII 98 III 15 sqq. Mais elles sont aussi causes de mort, XXIII 
85 6. Dans les oracles, les G. sont bonnes ou mauvaises, SIG, et HUL. Elles congoivent 
l'apaisement, ou, au contraire, elles prennent la vie, et sont défavorables 4 toute cré- 
ature. Dans les oracles encore, elles peuvent étre remplacées purement et simplement 
par NAM "le Destin". Comparer V i III 21; VI 7 III 16; XVI 36 12; XXII 9 II 12; IBoT I 
82 3 avec V 1 I 87; 4 I 238-24; VI 5 28; 11 Rs. 2; XXII 23; etc. En définitive, leurs 
fonctions répondent exactement 4 celles de la moira et du fatum, et elles incarnent les 
daimones ou les genii.59 Le hittite les désigne par un dérivé de la racine GUL-ask- aqui 
semle sisnifier "imprimer, marquer", et décrit leur attribution principale.®® Nous 
sommes en plein concept oriental du "otétait écrit". 


Pour revenir au hourrite, si les passages sont encore trop obscurs pour qu'on puisse 


, — we ~ 
poser hute- "€crire, marquer" avec assurance, du moins sommes-nous fixés sur la sphere 


55 (a). [..-]hu—-u-ta-u 1@re sg.? XXVII 43 7 
hu-u-te-i-ri (cf. Introd. 191) XXXII 19 II 55’ 
hu-u—du-u-¥a 3éme sg. pft. ibid. III 6 
hu-t-ud-hi adj.? ibid. 1148’, 49° 
hu-u-tu-la-ap ?? XXVII 42 Rs. 25 
hu-u-te-id-du ?? XXXII 32 12 
(b). hutanna/i Mit. I, 102, IV 116; XXIX 8 III 13, 21; XXXII 19 II 43’, IV 24; 25 III 
26; cf. Goetze, RHA V p. 196 n. 23, 198 n. 32, 202. 
Pour ne pas gonfler démesurement ce paragraphe, je reserre a dessein la rédaction et 
je m’en tiens aux exemples caracterist iques. — Sur la question de la graphie (gyL- 
ou gul~), cf. Recherches, p. 98-99. Ceci était écrit avant la publication de l’ar- 
ticle de J. Friedrich dans cette revue (I, p. 280 sqq.). Les resultats coincident. 
Cf. Forrer, RHA I p. 150. 58 On descend vers elles, XXXIII 24 I 37’ sqq. 
Goetze, Tunnawi p. 55 sqq. ; 
Cf. von Brandenstein, Heth. Gotter p. 48-50. On se reportera utilement a XXX 10 Rs. 
19 sqq. = XXXI 127 III 10; XXXIII 118 6; XXXIV 53 Rs. 15. 
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sémantique ou se meut le mot Hutena. I1 s'asit de la détermination de l'avenir, desti- 


née, sort. Je reprends les textes: 6! 
Mit. I 98 saqq.: "les paroles que mon frére 4 1'ééard du présent a faites, qu'a 
cause d'elles du moins le Soleil, Amon, Ea-Sarri, pour mon frére a L'égard de ton 


pays, ils favorisent la chance ..." 


Mit. IV 115 saqq.: "de méme que les dieux ..., mes dieux, imposent mes destins et 
mes chances, ..." 
Le sens favorable de jutanna convient bien au nom propre fut ib-Te SSub "TeSSub (est) ma 
chance". 

Ainsi Hutezzi, incarnation de TeSSub, sera le dieu du "bon sort". Je ne crois pas 
inutile de faire remarquer que le frasment KUB XX 6C a conservé, dans un contexte de ri- 
tuel "kanisien", la liste des dieux suivants: 

4 9x Xame.k Ix{......00] "TeSSub du Ciel, ..scscccee™ 

5 dx ku-un-na -ah-bu-u-wa—[a¥ ] "TeS$Sub de la réussite"62 

6 dx ha-an-da-an-da -an[ na-a§] "TeSSub du numen" 

7 dx wa-ar—-ra-hi-ta-as[-sa-a¥? | "TeSSub de la rescousse" 

g dp = Suwalijatti 
et l'on comparera la place de Hutezzi immédiatement avant ce dernier dans le kaluti¥ de 
TeSSub. 

(7) Allani. En hourrite, "la (-ni) Dame (allai)”.®3 Le caractére épithétique du 
nom et son absence accidentelle apres Ihara en XXVII 8 Vs. 7 suggérent d'abord l'idée 
que c'est un surnom de cette déesse. 4 Mais il faut renoncer 4 l'hypothése en considé- 
ration des textes ou Allani, aprés IShara, posséde son temple propre: XX 49 I 5; XXXII 
99 V 9, 27; IBoT II 81 5-6. XXXII 128 I 24-29 est explicite: 

24 na-a¥-ta LUGAL-us I§-7U of dry ha-ra pa-ra-a 
t-izg-2i na-a¥ I.NA EK 4gl-la-a-ni pa-iz-zi 

26 nu ANA [L¥-ha-ra ma-ah-ha-an WUSEN am-ba-aS-¥i 
WAS. GAL-j2 ki-el-di-ja Si-pa-an-te-ir 

28 4.HA “41-la-a-ni am-ba-a$-$i 1 MUSEN 1 WU-ja 

Je m'appuie sur Friedrich, RHA V p. 99 sqq. et n. 19, et sur Goetze, Lang. XVI p. 

137. — Le sens déduit vaut pour XXIX 8 III 13 et 21. 

Sur kunnahh- = ZAG-nahh- (hourrite penti = ZAG), voir Sommer, AU p. 247, et Ehelolf, 

KUB XXVII pref. p. V. 


Ou ‘la Mere‘, cf. Speiser, Introd. p. 56. 
Surnom qui traduirait l’accadien bé@éltu; cf. Van Buren, AfO XII p. 3-4. 
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( 
ki-el-di-ja QA. TAM. UA S$i-pa-an-da-an-zi 
"Puis le roi sort du temple d'IShara, et entre dans le temple d'Allani; et, de méme 
qu’ IShara ils ont sacrifié un oiseau dans le parc(?) et un grand bouc dans la forét (2) 
de méme 4 Allani ils sacrifient dans le parc(+) un oiseau et un mouton dans la forét", 65 
Les n®& 8 Umbu Niggal, 11 Nabarbi Suwala, 12 UrSui ISkalli, 13 Salus Pitinhi et 14 
Adamma Kubaba HaSuntarhi posent ensemble une question préalable: avons-nous affaire dans 
chaque cas 4 deux divinités, ou & une seule accompagnée de son Spithete habituelle? Pour 
la résoudre, il suffit d'examiner le petit fragment de kaluti¥ HT 54,dont je donne ici 
la transcription en restaurant quelques lacunes: 
1 [18" die —bat Al-la-aJn-zu [14% dng -bi-du??] 
(12¥ dgun-xa-ak7] 124 AWCAH.HILA ....20000] 
[22¥ Ayyfi-tjo-a-ni 1 ANCIN.GAL 2... ce cccceeeee] 
C12" dySrar 12% Gyarar-bi 1240 FL... ee eee ] 
(124 dypam.KI.NA 18" (4 5pi¢4-fin-ni] 
C12" Ietu papa 18" Aryipoi-2¢ 12(4 9...........0] 
CS ee Le re 
sevccccccccee ng? 15% OF prngIR.MES Sf......0000] 


vy 


GIS GIs 


ar-kam-mi gal-[gal-tu-u-ri }66 


2 
3 
os 
5 
6 
7 
8 
9 


= 
oO 


eeeeenesoncee SRS hu-u-ma-an-da-a$ | weesineeeene st 


[ 
[ 
[sanescesesene al 
[ 
j‘# omnes Ss ap, EET 
De ce texte confronté avec les autres versions, il ressort le tableau suivant, 
sur la base duquel on peut aborder l'étude des groupes divins envisages: 
épithete nom propre 
Unbu | Niggal 
Suwala Nabarbi 
Ursui ; ISkalli 
Salus Pit inhi 
Adamma Kupa pa 
Les autres textes nommant Allani sont sans issue: VBoT 120 II 5-13 (cf. Sommer, AU 
p- 109); XXX 27 Vs. 12, Rs. 5, 10. — La déesse avait une place éminente a Manuzzi- 
ja: VBoT 16 12; XV 11 II 12, etc.; XXV 46 III 18; XXVII 5 6 saq. 
D’apres les passages ou se trouvent réunis ces deux instruments de musique, IX 3 I 
12; XX 16 I 10; 19 IV 14; XXV 1 V 13, VI 27-28; XXIX 4 III 63, je crois que la série 


paralléle de XXVII 13 I 21 nathija§ aganni GISBALAG. DI permet de poser 1’équat ion 
galgalturi = BALAG. 
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Umbu Niggal. On admet communément que Umbu est un des noms hourrites de la Lune, 
nom qui ferait double emploi avec Kusu/ah. En réalité, cette affirmation repose sur la 
seule lecture, tres incertaine, AyxxX-ba de XVI 28 6.67 Unbu Niggal est plitot le résul- 
tat d'un syncrét isme entre Umbu, nom d'allure hourrite, et Ningal, la déesse-Lune suméro- 


accadienne (souvent écrite Niggal). On comparera encore 4 cet égard KBo V 2 et XXIX 8, 


lieux cités. 
Nabarbi Suwa La. D'aprés XXIX 8 I 16, c'est L'épouse-parédre de Suwa lijatti = NIX- 


URTA. Il y a donc un rapport entre son surnom Suwala et le nom hourrite du dieu.68 Le 
nom de Nabarbi peut se découper en Wabar-bi®9 Comme Kumar-bi, emprunt au suméro-accadi- 
en adapté par le hourrite, on peut sonsger & la ville de Nippur. Dans le panthéon baby- 
lonien, la "Dame de Nippur", Nin. nibru*?, est 1'épouse de Ninurta. La double altération 
du vocalisme aurait des paralléles hourrites. 7° 
UrSui ISkalli. ISkalli est "témoin des déesses", comme l'indique XVII 20 II 18-16: 
EGIR-SU-ma Cu —u—ur—ni-i¥ e-e$-zi GAM-ma dr yha-a$—ha-ar-na S§I.BU 
(14) DINGIR.MES LU.MES e-e$-2i EGIR-SU-ma [¥-kal-li SI.BU DINGIR.MES SAL.MES e-e$-zi 
NAATSTAR.RU §I.BU DINGIR.MES 4. NUN. WA. AKU 
(16) BGIR-Su HUR.SAG Up-pdr-pa-a¥ $I.BU BUR.SAG 


° ° Y 4 ° ° -% at ies 
"Derriére siége la Terre, avec elle IshaSharna témoin des dieux siese; derriere siege 


e-eS$-2i 
HI.A 


v a-a-an-z2i 


I3kalli témoin des déesses, (et) la pierre ... témoin des dieux d'en bas siége; derri- 
ére le mont Upparpa¥ témoin des Montasnes siége."7! 
Dans un contexte analogue au notre, ibid. III 9-11: 
(9) Lonervccacsvcsscsecvcccesess et WU ORAM 
[1 WU SSo-1i-Ji¥péti-en—ni 1 WU Sxuod-od 1 UDU Ir¥-eal-1i 


A la suite de von Brandenstein, ZDMG 91 p. 565 sqq. Thureau-Dangin, RA 36 p. 8; cf. 
Goetze, Orient. NS IX p. 225. ~ Noter l’absence du déterminatif divin en XX 93 I 6 
et XXVII 8 Vs. 8; XXV 49 III 30 4y_um-pa-a¥ pourrait se lire aussi dy dup-pa -a$. 
Voir en outre XX 74 I 11. Corriger en c ons éque nce mon paragraphe sur Suwala, Re - 
cherches p. 60. 

Cf. Thureau-Dangin, RA 9 p. 1 sqq.; Gustavs, Namenreihen p. 50; Weidner, Pol. Dok. 
(BoSt. 8) p. 26 n. 2 et 33 nn. 4. 

Dhorme, Religions, p. 109, 130. — L’adject if(?) Suwal-a est atteste par Su-u-wa-a | 
XXXII 19 II 39°; $u-u-wa-a-la XXXII 47+74 III 9; 49a II 1; b II 9, III 19 dans la 
formule Suwala ne ¥¥e wahrusine Ss; ef. XII 12 V 7, 12 et XXIX 8 IV 1. Jusqu’a plus 
ample informé, je distingue le theme Suwal- de S¥uwallan (Mit. passim; cf. Speiser, 
Introd.), de Suar-— et du pronom personnel ¥u(w)-. 

Cf. Goetze, Kizzuwatna p. 69 et n. 268. — Huwurnis est la ‘Terre’ et n’appartient 
pas au theme hur-, cf. Recherches, p. 49. 
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(11) ku-ut-ru-a¥ 1 UDU qr_ta-ru-wa 1 UDU dy i -la-a¥-¥4 
",,. un mouton a Damkina, un mouton & Salud Pitinhi, un mouton a Kubaba et un mouton a 
[Skalli témoins, un mouton a Ilaruwa, un mouton a Hilassis oon” 

Son surnom est done constamment UrSui en hourrite, et "témoin" en hittite ou acca- 
dien. Or, urgui peut tre analysé en deux éléments, ur- "étre présent” et ¥ui "tous", 72 
On aurait 14 un type de composé original, et le hourrite préciserait le sens de SIBU = 
kutruX "“représentant, président, etc." 

Salus Pitinhi. Cf. infra. 

Adamma Kubaba HaSuntarhi. Rien n'assure a priori que le mot ad/tamma de certains 
oracles hittites (ex. VI 7 III 8, 11, 18, 17; VBoT 121 11) soit hourrite. D'autre part 
XXVII 10 IV 22 portant zalma¥ adamma[...] est frasgmentaire. I1 existe un théme nominal 
hourrite ad/ta de sens inconnu. 73 

HaSuntarhi. Le suffixe -hi indique trés probablement un sgentilice hourrite; mais 
je ne connais qu'une ville HaSuna (XIV 18 I 14). 

(17 et suiv.).. Comme celui de TeSS%ub, le kaluti¥ de Hebat Snumére des objets du 
culte et des Lieux rituels pour la plupart inconnus. XXVII 13 I 26 les résume par le 
terme ax. RTHI-A hu-u-ma-an-da-aS. Mais nous savons de quelle sorte d'objets et de "lieux" 
il s'asit, car: 


(a) XXV 1874 fournit une Liste ou apparaissent tour 4 tour la pierre iXtanana¥, le 


foyer, l'éSide, le tréne, la fenétre, le bois de HaSamiliS(t), la source, le récipient 


harSijalli¥, le bois de verrou, et on saa l'ensemble ainsi: 
(III 36") BGIR-Su UGULA 4U-MESyuHATDIM wa-al-hé -it. 
AS. RIBI+4 04. PAW. MA ir-ha-iz-zi 
"Aprés quoi le chef des cuisiniers avec du walhi (liqueur) fait le tour des lieux de la 
meme fagon". 
(b) Un mot hourrite-au moins est connu, le kishi (n° 23) ou "trdne".75 
(c) XXVII 18 I et HT 54 citent des instrument de musique (cf. n. 66). 


(4) le SSgag.KuL de XXVII 13 I 28 répond au "bois du verrou" des rituels hittites, 


Speiser, Introd. p. 26, 78,etc. 

Speiser, ibid. p. 29, 41; adanni prés de kighi, n° 23. 

III 17’ sqq., 28 sqq-., V 13’ sqq. Cette liste est en partie hittite (voir entre 
autres la féte de ZABABA-Wurukatte KBo IV 9 = XI 29). L'expression AS.RI. HI.A ir- 
ha(i)- se retrouve en X 62 V 3; XXXIV 69 70 20, 24, 25, etc.; cf. XI 27 II 7; 
XXXIV 130 III 10 sqq. 

Voir en dernier lieu J. Friedrich, AfO XIV p. 329 sqq. 





130 Journal of Cuneiform Studies, Vol. 2 (1948) 


ISjattalmas GIS-ru. 
(e) enfin L'ahrushi et le huprushi sont des récipients (n°29). 

Je vais essayer d'en déterminer quelques autres par la confrontation des divers 
fragments hourrites et hittites. 

azammina, Le parallélismedes versions hourrites (azammina de Hebat et d'IShara) et 
hittites (XXVII 18 I 25 %enas de Hebat et d'I8Shara) ne saurait étre fortuit. L'équation 
obtenue hourr. azammi = hitt. ¥ena¥ montre qu'il sasit de figurines, en argile ou en 
étoffe de couleur, comme L'indique le mot hittite, dont le sens a déja été établi indé- 
pendamment.76 J'attire en outre L'attention sur le mot "hiéroglyphique"” azemai, dont le 
pluriel azemani semble dénoncer l'origine hourrite, hypothése trés vraisemblable.77 Dans 
L’insctiption de Boybeyipinar1 citée par Gelb (Hittite Hieroglyphs III p. 50), le sens 
d' image" convient parfaitement.7® 

¥alan(n)i. A cOté du tréne (kigpi) de Hebat, ¥alanni représente probablement son 
"temple"; on sait par le Vocabulaire de Ras-Schamra (IV 22) que le hourrite Saliniwe 
signifie "de la maison".79 La variante vocalique a/i ne serait pas surprenante. Toute- 
fois, il faut peut-6tre analyser Salan-(en)ni "maison du dieu"; pour un autre composé du 
méme type, cf. infra, tuwenni. 

Le SAG.KUL "verrou" de XXVII 18 I 22 correspondant au Hittite pattalu des rituels 
doit 6tre cherché, dans notre kalutisx, du voisinage du fleuve Sitarbu et du huprushi. 
Je propose de le reconnaitre dans Sukuri, terme technique qui aura été emprunté a l'acca- 
dien sikurru, 8° 

daki dakitti. Malgré la ressemb lance formelle, il n'y a sans doute entre ces mots 
et le nom de la divinité 7/Dakidu, de l'entourage de Hebat, qu'un rapport étymologique. 
Quant au sens, je cherche dans les listes de lieux cultuels des Hittites le mot qui se 
présente sous deux formes proches, et je songe 4 KI.NE (GUNNI) "le foyer", successivenent 


au datif KI.NE-i et dans l'expression KI.NE-i (ou ha$8i) tapusea "prés(22) du foyer". Le 


° rw a 4 ; a 
sens locatif de l'element -¢i est désormais assuré par toute une série d'exemples. 8! 


76 Giuterbock, ZA NF X eo Bt a. 3. 

77 Lecture de Mer iggi, Hrozny, Gelb. 

78 Le mot serait-il apparente au theme nominal agal- de XXVII 38 II 12, 18 (voisin de 
¥ena¥); XXXI 3 Rs. 4; RS voc. V 2; cf. XXIX 4 I 32 azzallaja, objet de laine. 

79 Speiser, Introd. p. 109. 

80 Variante sukui (chute de -r- intervocaliques), lieux cités. 

81 Cf. Friedrich, AfO XIV p. 332-333. 
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tuwenni. Le petit fragment de duplicatum XXXII 66 fournit L' idéosramme équivalent; 
c'est GISganSuR. DINGIR. LIM "table du dieu".82 L'analyse de tuwenni est immédiate; car 


on connait déja tub/we "tablette’.83 C'est un composé de tub et de en "dieu". 








III. Les divinités de Manuzzija. 
Manuzzija,. ville et montagne du Kizzuwatna, était le centre d'un culte hourrite im- 
portant. Le texte dit "Aphasie de Moursil" nous montre le grand roi hittite consultant 


TeXSub de Manuzzija et Elluri.®* I1 existe d'autre part plusieurs rituels expressément 









réservés aux dieux de cette ville. J'en extrais les listes divines, pour les ramener, 
P ae \ Z ° ° 
malgré des variantes de détail, a un schéma unique, et en tirer encore quelques ren- 


seignements précieux. §5 


1. TeSSub de Manuzzija XII 2 V 30 
2. Liluri Abati Tijari de Manuzzija XII 2 VI 17 XXVII 20 6 
3. Hebat muni 33 20 8 


(Salu¥) Kumarbi 35 21-22 8 XXXII 90 II 8 













Transcription: feGiR-SU-ma ah—ru-us—hi hu-up-rul-u-pi gu-ur-ri 
IE ralivieiiatnigi ecw bi ele (olece aaiekareie et eieiars dja-ki da-ki-it-—ti 
(SHe-bat-wi;-na KU-a¥ e-ku-zi 1 NINDA.SHG pér-Si-ja K1.2 
[EGIR-SU-ma eeeeeveeeeeeeee ee K]U-a¥ e-ku-2i 
Ser Palin semettt 


Ce | 















a . $3 Speiser, Introd. passim. ‘ 
4 84 Edition Gotze-Pedersen, recto 9, 10, verso 6, 8. Elluri est un hapax de KBo IV 2 
4 IV 18, 20; je soupgonne le scribe (ou le copiste) d'’avoir confondu les signes EL 


et LI. Ou bien serait-ce une variante phonétique de Liluri. 
85 Le rituel ecrit par le scribe Hulanapis .c omprend au moins deux tablettes: 
(a) XII 12 et ses duplicata; 
3 XXXII 54 = XII 12 1 11-29 (supprimer ici la ligne 18) 
XXVII 10 IV 1-5 = [XII 12 III fin] 
IV 6-19 = XI 12 IV 1-18 
IV 20-32; semble différer de XII 12 IV 19-26 
V 1-9 = [fin de XII 12 V] 
V 10-36 = XII 12 VI 1-38 
(b) XXXII 128 = XXXII 100 
a XXXII 100 VI 2-3 doit é@tre place a droite de 128 VI. 
4 ainsi reconstitue, cf. XII 12 bord gauche. 
XXXII 128 VI 1-7 suit, apres une lacune de quelques lignes, 100 V 24. 
XXXII 99 V est un duplicatum de 100. 
















Pour le colophon 


(c) XXV 42 et ses duplicata ressemblent par leur contenu aux textes precedents. 
XXV 43 = XXV 42 V 1 saq. 


XXXII 65 II = XXV 42 II (cf. déja KUB XXXII pref. p. 
duplicata inédits). 
XXXII 64 1-13 = XXV 42 III 10 = IV 6. 
Appartiennent au méme groupe les fragments HT 81, 92; VBoT 64, 72, 116; KUB XX 20 


III avec mention de 


Journal of Cuneiform Studies, Vol. 2 (1948) 


5. (Aja) Simegi = UTU-gi XII2V 37 XII 2VI 28 XXVII 209 XXXII 9OII5 
6. ISTAR = Saudga XXVII5 6 25 10 

7. IShara ~ 10 

8. Allani 9 11 

9. “Dieux du Pere" de Liluri 19 


10. Ea Damkina 11 


11. Hutena Hutellurra 12 
12. Nubadig pipita 13 
13. Nubadig zalma 15 
De plus XXXII 99 (= 100) et XX 49 citent dans l’ordre les temples de: diy manuzzija— Is- 


hara — Allani — Nubadig pipita — Nubadis zalma (cf. XX 23 III 9 sqq. ). 


Commentaire 
Il saute aux yeux que la liste officielle de Manuzzija n'est qu'un extrait du grand 

kaluti¥ de Kizzuwatna (Kumanni). Le dieu supréme, TeSSub, occupé, comme il se doit, la 
premiére place, et sa parédre Hebat le suit immédiatement. Toutefois Liluri est sans 
doute une déesse, la grande divinité locale. Le parallélisme des listes de XI 2 V et VI, 
contenant d'un cdté les dieux, de l'autre les déesses, est frappant. On peut admettre 
en outre que les noms Abati et Tijari accompasnants parfois Liluri sont des épithétes de 
cette derniére; le mot Tijari contient un theme tija- bien vivant en hourrite.87 Avec 
Tija-pinti "grand + de droite", vizir de Hebat (cf. Hebat n° 26 supra), on a le sénitif 
tija-ni-we "du grand" (Mari 27); le Sroupe tijari¥ inini¥ (XXXII 61 8) peut signifier 
"la déesse Tijari" (8 l'ergatif) ou "la grande déesse" 22 

Salu¥ accampagne Kumarbi parce qu'elle est son 6pouse. Le couple Kumarbi (= Enlil) 
—Sala ne se comprend, me semble-t-il, que si l'on fait intervenir l'assimi.ation anci- 
enne d'Enlil a Dagan, 6 poux de Sala. Cette association serait cette fois un trait heéri- 
té des Amorrhéens (cf. aussi XXIX 8 I 17-18)87 


Aja, épouse de Simegi = Sams, est bien la déesse accadienne. Or, en XXIX 8 I 23-%, 


et 23, 44, 49, 52, 74; XXV 46, 48; XXVII 5, 20; XXXII 90; XXXIV 113; IBoT I 24. 


IBoT 8 24 IV? 9-11: (1 S02 Jus dyumarb i dja 4uTuU-gi (corriger wuoetze, JCS I p. 90: 
pu-ut—gi). 

teja ‘grand‘, Speiser, Introd. p. 130; ex. XII 12 V 13; XXV 42 II 8; 43 6; XXVII 38 
IV 18; XXIX 8 III 35; tijanna XXVII 10 V 9; tijara VBoT 14 4; tijappanip XXVII 28 
EV S: tte MNTV 25 ¥ £7. 

Sur Bitinhi, cf. RA 36 p. 18, et noter Mari 5 3-4, Bitinhi pres de Kumarbi. 
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Aju Ikalti est 1'épouse du Soleil (d'Arinnal, bévue de L'adapteur hittite). ABoT 39 III 
10-11 confirme a son tour L'ésalité Aju = Aja; qy_i-é-pa dytu-ri[... ]. Je pose que le 
mot flottant en sa forme Ekaldu Ikalti Ikandu est L'épithete d'Aja. Pour L'expliquer, 
je fais appel & la designation habituelle d'Aja en Babylonie kallatu "fiancée", alterée 
en ai/ekaldu par le hourrite.®® 

La série IStar — IShara — Allani — Ea Damkina — Hutena Hutellurra provient directe- 
ment du grand kaluti¥ de Hebat. Les "dieux du Pére" de Liluri répondent & ceux de Tes- 
Sub et de Hebat. 

Nubadig. Ce dieu, sai. doute replique de Zababa, regoit plusieurs épithetes trés 
obscures. PiSanuhi "de Pigana ", zalmahi (ou zalmana) "de la statue", pipita, sens in- 
connu (cf. XX¥ 42 V 8 = 43.10), wallipi "du walli" (X 92 II 19; XXVII 1 IV 19; XXXIV 98 
11). Liépithéte d'IStar walliwalli (XXVII 11 3, 17, 29, etc.) a L'air d'étre la méme, 
sous une forme hittite et intensive. Cette coincidence et le voisinage des deux divini- 


tés dans les kaluti¥ hourrites rappellent l'antique association de Zababa et d'Inninna 


en Sumer. 
















La conclusion qui se dégage de notre étude, c'est que les Hourrites, a 1'époque ou 
ils se font connaitre 4 nous par des témoisnases abondants, c'est-a-dire vers le milieu 
du deuxiéme millénaire, possédent un panthéon emprunté a la Mésopotamie. Mais ils l'ont 
adapté en donnant au dieu de L'orage une place préponderante. J'insiste sur le fait que 
l'accord des Hittites et des Hourrites sur ce point s'est Cuber’ inthe en Ana- 
tolie et au Mitanni. Il est probable que la présence d'Adad chez les Sémites occiden- 
taux a joué ici un role capital. La relision hourrite, tant dans son panthéon gue dans 
sa technique cultuelle, répandue au Kizzuwatna, a Usarit, A Alep, 4 Mari. en Assyrie et 
dans le Haut-Euphrate (mais pas au dela de l'Anti-Taurus) est le produit d'un mé lange 
ou je dist ingue trois éléments principaux: 

1. un fonds sumérien archaYque. 

2. des divinités nationales de Hourrites montasnards. 

8. une influence amorrhéenne. 

Les Listes de divinités hourrites en Asie Mineure ont aussi cet intérét de rouvrir 

le probléme de Yazilikaya sur de nouveaux frais. En faveur d'une interprétat ion "hour- 


rite" de la double procession, on peut avancer: 








89 Tallqvist, Akkadische Gotterepitheta, p. 110. 
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1. la Sraphie hiérod lyphique de pa-tu de la grande déesse n° 43.9° 


2. l'identification du dieu n° 44 a4 Sarruma = LUGAL-ma (cf. Giiterbock, Belleten VII, 


p.- 307-308). 
3. la succession des dieux Lune-Soleil, n°S 35 et 34 (cf. ibid. p. 297 sqq.). 


Les arguments contraires: présence de U.GUR = Sulinkatte (n° 30, ibid. p. 301 sqq.), nm- 


. Pd . — / 
bre des dieux — 48— et des déesses — 22 — ne me paraissent pas dirimants. On a rencontre 


au passage des dieux hattis et hittites insérés dans des kalutis hourrites, et le nombre 
d'item est sujet 4 variations. Le syncrét isme hourro-hittite opéré par Muwatalli (cf. 
entre autres KUB VI 45 = 46) et ses successeurs a pu étre poussé assez loin pour dominer 


la conception de cet ensemble sculptural unique. 


90 D’apres i’édition définitive WVDOG 61. 








KBo V 2 II 57 saq. 
HT 54 
KUB X 27 III 1-14 


X 92 V 
XI 27 I 17 saa. 
XII 2 V 380 saa. 

VI 17 saa. 
XVII 20 II 18 sqq. 

III 9-11 

XX 60 
XX 93 I 5 sqa. 


XXV 18 III 28' sqq. 


XXV 44 II, V 
XXV 50 II 14 sqq. 
XXVII 1 I 45 sqa. 
XXVII 1 II 86 sqa. 
XXVII 4 

XXVII 5 6 sqq. 
XXVII 8 

XXVII 18 I 2-12 
XXVII 13 I 13-26 
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Textes étudiés 


114, 123 
127 
123 
121 
121 


- 131 


128 


- 126 


122 


- 129, n. 74 
- 116, 122 
e 121 


119 


KUB XXVII 20 6 sqa. 


XXVII 21 

XXVII 30 

XXVII 38 II sqqa. 
XXIX 8 I 14-27 
XXXII 59 

XXXII 66 

XXXII 84 

XXXII 90 II 3 sqq. 
XXXII 91 

XXXII 93 

XXXIT 95 

XXXII 97 Vs. 

XXXII 100 

XXXII 128 I 24 sqa. 
XXXII 128 VI 
XXXIV 102 

IBoT I 17 

IBoT I 23 

IBoT I 24 








- 181 sa. 


p. 122 


122 
121 
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- 82 


115 sq. 
131 sq. 


- 122 
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p. 122 


- 116 


85 
126 


a. 85 
- 5 sa. 


n. 46 
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10 
86 
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XXXIT 
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XXXII 
XXXII 
XXXII 
XXXII 
XXXIV 
XXXIV 
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Note additionnelle 
usagers de KUB XXXII et XXXIV; identifications non signalés par les éditeurs: 


51 Vs. I, duplicatum de XXIX 8 II 26-36 

Rs. IV, ag " XXIX 8 IV 16-18 
68 ° " XXIX 4 III 3-21 : 
70, 79, 81, 124, fragments de rituel louvites du méme groupe que IX 6, XXVII 

26, XXXII 4 saq. 

88, analogue a XXV 37 IV 9 sqqa. 
105, paralléle & XXVII 24 I. 
119, paralléle a XX 52 IV. 
125, 126, cf. XXVII 51 sqq. | 
69 + 7C, méme tablette; 70 I 1-17 complete 69 I 9-25. 
110, duplicatum de XXVII 29 I 27 sqq. 
122, paralléle a KUB II 6 I 1 saq. 





























Hurrian m§- "twin" 
.—4 





Albrecht Goetze 
Yale University 


New Haven, Conn., U.5.A. 


In the texts from BoSazkéy Hebat, the highest Soddess of the Hurrian pantheon, is 
frequently called Dgebat. mu-uk—ni (KUB XI 27 I 17; KUB XXVII 1 II a7ff.; 3 III 19ff.; 
13 15) or Dyebat mu-Su-ni (KUB XII 12 V 8, VI 20; KUB XXV 32 I 6; KUB XXVII 10 V 24; 
22 11, 19). The epithet m&(u)ni which evidently consists of the noun (or less Like- 
l ' é 
by the determinative for god. Thus we find ~— always after Dyebat — mu-us—-ni (KUB XXVII 
33 11), Pmu—¥u-un-ni (KUB XXIX 8 III 40; cf. XXXII 75 3), Pmu-Su-ni-i¥ (KUB XXIX 8 III 
44, 47), Pmu-Su-un—ni-i¥ (KUB XXIX 8 III 32).2 Once (VBoT 16 obv. 13) Pyu-¥u-ni alone 


is considered as sufficiently clear a name for the deity.3 


, adjective) mux followed by the singular article -ni! is sometimes itself preceded 


ex 


As Thureau-Dangin has shown ten years ago* the epithet may also be applied to TeS- 
Sub, Hebat's consort and the chief god of the Hurrians. The evidence for it comes from 
the atin name Mu¥-Te £Sub encountered in Nuzu texts5; it means no doubt "Te&Sub is (a) 
mus-", The Sreat French Assyriologist ‘has also pointed to the fact that, in names like 
AgammuSni (= Agap-musni), muSni serves as an equivalent for a deity's name; compare, e. 


$., Agap-SauSka and Agap-Senni where saugka is the Ishtar-like Soddess and Xenni the 


well known word for "the brother". Another name in point is A-ra-mu-su-ni, this time 


from Atchana (ATT. 274, see Antiquaries Journal 19 46), which is duplicated in Nippur by 
A-ra-mu-uz-nt (PBS II 2 110 9);5§ compare Ar-Sauska, Ar-te¥Sub and Ar-Xenni at Nuzu. 
Thureau-Dangin maintains that muX- is an adjective to which he ascribes, I think mis- 


1 Thureau-Dangin, Syria 12 (1931) 254ff.; RA 36 (1939) 19; Goetze, RHA 5 fasc. 


200. Cf. furthermore E. A. Spe iser, Introduction to Hurrian (1941) 98ff. 
The final -§ is of course the suff ix 


Cf. [... mu2-]Su-i-ni IBoT II 60 10. 
RA 36 (1939) 22f. 


Occurrences of Nuzu names can easily by found in Ge lb-Purves-MacRae, Nuzi Personal 
Names (OIP 57, 1943). 


See Gelb etc., 1l.c. 235 and P. M. Purves, AJSL 58 (1941) 389 fn. 58. 


39 (1940) 


of the Hurrian ergat ive. 


wm & Ww bw 
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takenly, the meaning "sublime, audguste"’. 


He feels that his view is corroborated by the occurrence of the combination mu-is 
e-ni-wu-/$ in the Hurrian tablet No. € from Wari® (lines 10, 11, 19). The renderins 
which he suggests is "ton dieu sublime". Speiser, while acceptins Thureau-Dansin'ss 
translation’, remarks justly that the combination of the two words, as shown by mu-uk 
e-ni-ra of line 15, is inflected as a unit. 

The word under investigation is furthermore associated with Siye- “river" in the 
pluralic mu-Su-un-na ¥i-i-e[-na] (KUB XXVII 46 IV 24) and with gari- "way" in the ex- 
pression fari muS(u)ni 1°, It has also turned up under the form Mzn, as a proper name 
in Ras Shamra (RS 10109, RA 37 p. 2, Ll. 29). 

Another interesting proper name is Ebrm& (RS 11868, RA 37 11ff., A 10, B 19) be- 
cause it is obviously identical with the name £-wi-ri-mu-Sa that occurs on an Old Assy- 
rian tablet from Kiiltepe = Kani$ (TCL IV 109 6, 12). In Bogazkoy Dieb-ri-mu-Sa (KUB XXV 
50 II 11f.) is the name of a Sod. In all three of them, besides ewri- "lord", an ele- 
ment musa is contained which no doubt is closely related to our muS-. 

There remains to be discussed one occurrence of mu¥ni which has been overlooked by 
all scholars who have previously written on the word. It is particularly significant 
Since it quite clearly indicates the meaning of muSni. It is contained in the treasury 
inventory from Qatna of which Virolleaud has communicated a transliteration as far back 
as 1980 (Syria 11 311ff.). Line 179 of that document reads: 

2 salmii uqné tu?Gmia'! Sum-Sul2 Yu-nu mu-Su-ni 
"Two statues of lapis, twins; by name they are muXuni"!3 
It follows that muS(u)-ni means "the twin". 


Hebat mugni, then, is "Hebat, the twin". The implication seems to be that Hebat is 


4 . . ° ie . 
not only TeS$ub's consort, but also his twin sister!4. The compound muX-eni- means "twin 


Sod, divine twin", muS-na ¥iye-na "the twin rivers" (is that Tigris and Euphrates?). The 


rendering "the twin way", now indicated for hari muS—ni, remains obscure for the time being 


7 This was accepted by Laroche above p. 124, 8 RA 36 (1939) 20ff. 
9 Introduction to Hurrian 201 fn. 6. 
10 


KUB XXVII 1 IV 43 and the parallels quoted by von Brandenstein in KUB XXVII page IV. 

11 Without copies or photos there is no way of knowing what signs appear on the tablets. 

12 Variants on the duplicates Sum-Sa and Sum-—$i. 

13. These statuettes probably looked essentially like the double statue from Tel! Halaf; 
see M. Freiherr von Oppenheim, Der Tell Halaf plate 45. 

14 Much as in the Ugaritic epics, ‘Anat is the (twin?) sister of Ba‘1-Hadd. 


15 Cf. furthermore an-ni-ia-tar a-$i-ia-tar mu-uS-ni-en KBo II 9 IV Sif.) 


‘motherhood, 
Towe end ...°*. 


nies a 


pS on San 









Critical Reviews 





Julian Obermann, Usaritic Mythology: A Study of its Leading Motifs. New Haven, Yale 


University Press, 1948. xxiv + 110 ppe and 2 plates. 


In no fewerthan five Usaritic tablets of mythological content do we read of 4 
god's building a habitation or desiring to build one. The texts in question (the sidle 
of Gordon's Usaritic Handbook, Rome 1947 — hereafter UH — follow Vimlleaud's in rar- 
entheses) are: (1). II AB (UH 51); (2).Fragment b (UH right after 51, without a special 
number); (3)» III ABC (UH 129); (4). VAB (UH ‘nt, pls. 1-viii) cols. 3-5; (5). VI AB 


—— ; , cia ae , 
(UH ‘it, pls. Ix-x}: cols. $-8. (On the building motir in this last passage see al- 


ready Virolleaud, la déesse ‘Anat, p. 96). Hach of these texts by itself is a happy 


hunting-sround for philological sportsmen, abounding as it does in lacunae and obscur- 
ities, while the intricate and tantalizing problem of the mutual relations of the texts 
amons themselves can afford even more ambitious nimrods of research score for weeks 

and weeks of congenial activity. 

In the preface to the present monograph, the author first makes a number of sound 
seneral observations on the study of Usaritic mythclosical literature; from among which 
I select as one that cannot be stressed too much the canon that a sound exesesis of a 
passaze must take into consideration not only the immediate context but also the sense 
of parallel passases, of other occurrences of the phrases involved, and of the plot of 
the whole composition of whick the passase is a part. This and other principles he then 
endeavors to apply to the specific problems of the building motif and a few correlated 
ores. It is ératifyins to note several contributions to the elucidation of some of the 
aforementioned obscurities, even if they have for the most part been published before 
in the author's two articles "Sentence Nedgations in Usaritic", JBL 65 (1946): 2383-248, 
and "How Baal Destroyed a Rival", JAOS 67 (1947): 195-208; and there is also a sericus 
attempt to discover the point of the building motif (and the correlated ones) and to 
supply convineins reconstructions of the missing links between its various occurrences. 

a 
Rut in the nature of the undertaking complete success was not to be expected elther in 


local exesesis or in hiener criticism, and it my safely be assumed that the author 
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himself did not expect it. His efforts have been amply rewarded if it can be said — 

and it can — that he has done much, and done it stimulatinsly, to define the problems 

and advance their solutions. The followins examples, comprisins but a fraction of the 

total, will illustrate both the positive and the negative results. : 
There cannot be the slightest doubt as to the correctness of Obermann's overall | 

analysis of the content of III A83 A (UH 68). First (1. 11 to tmnh in l. 18) Baal 

wallops Yamm in the back with a staff or club over which Kothar has pronounced the 

Yor¥ jingle, but Yamm remains steady (‘z) and does not (1) totter, bend, or collapse. 

But then (Ll. 18 ff.) Baal socks Yamm in the head with a bludgeon over which Kothar 

has uttered the Aymr formula, and Yamm is knocked out. I may say that I commented 

favorably upon Obermann's thesis that the Usaritic particle for sentence negation is l : 

(as in the Aramaic of the Nerab inscriptions, 7th cent.) on the occasion of its first 

public exposition, at the meetins of the American Oriental Society in the spring of 

1946, and that the antipodes of III AB A, namely III AR B (for the present only avail- 

able as UH 157), offer a splendid new example. lihen one Usaritian Sod dispatches mess- 

ensers to another, he besins his instructions with idk prim al ttn, in which al has not 

prohibitive but imperative force: 'Do thou now set thy face (towards such and such a 

Soal)'; but with the followings verbs he does not use al unless he intends a prohibition 

(as when Baal admonishes Gpn-wlgr not to come close to Not but to do him obeisance 

from a distance of 'a thousand furrows and ten thousand ridses', II AB (UH 51) 8: 15- 


<9). Accordingly, when Yamm, the haushty lord and master (6°lkm // adnkm) of the Sods, 


a x 


admonishes his messengers to tlie assembly of Sods [lp‘n il] al tpl, al tsthwy pxr md, 


seb is 


the sense is obviously '(at the feet of El) ye shall not fall down, ye shall not pro- 


strate yourselves to the Assembled ConSresation'; and when we read further on that 


when the messengers arrive at their destination lp‘n il [l-]epl, l-tSthwy pxr msi we 1 
can only infer that ‘at the feet of El they do [not] fall down, they do not prostrate : 
themselves to the Assembled Consredation'. In every parallel passage we have instead " 
of al tpl, al tsthwy — hbr w gl, tSthwy wkbd hwt (hyt), and instead of l-tpl, L-t Sthwy a 


, : ; c 
— yhor wygl, ysthwy wykbdnh (thor wtgl etc.), so that dbermann could not have wished 
for a more brilliant confirmation of his observation. 


But some of his other novel interpretaticns in III A3 A (UR 6&8) are more auestion- 


\ 


able. For example, he insists that (1) yp%r Smthnm (LI. 11, 18) is to be analyzed as f 


> 


¢ v er >? — 
yp -m = yips <imat a The its destinv'. = Havi ; 
yp r smth-m = yipairu stmatahu-ma ‘he pronounces its destiny', and (z%) 'Hayin fashions 
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(ynht) first only one "staff" or "rod" (smd-m), but since its blows fail to affect 
Prince Sea, he makes another staff which does produce the desired results' (pp. 15 f. 
ne 28). However, I cannot find it in my heart to deny salvation to anyone who questions 
both contentions, in as much as (a) I can think of no other example of -hm = -h-m — 
Obermann's similar interpretation of the -hm (there written as a separate word!) of 
IV AB (UH 76) 2:23 is particularly unconvincing — and of only one where -km = -k-m, 
apparently for a special reason: II K (my krt C), col. 1-2 (UH 125), 1. 60, on which 
see my Legend of Kind Keret, pe. 46; (b) the existence of a phrase pSr $m "to sive or 
pronounce a name" simply cannot be questioned in the light of VI AB (UH ‘nt, pls. ix- 
x) 4:14 ff., and it is even possible that one can say p*r x y 'he called the x y', 
if at adn tp‘r, ibid. le 17, means 'thou shalt be called lord (or Adn)'; and finally, 
(c) if Kothar had at first fashioned only one smd he would not have said to it so 
pointedly 'Thy nane is x'. (Smk at can only be antithetic; cf. Num. 14:31, 22). It is 
perfectly true that §mt 'names' would be plural; but languages which possess a dual 
nevertheless sometimes use the plural with reference to two mjects (Ancient Greek; 
modern Arabic ‘yini, kta@fak, etc.). 

Not merely questionable but downright impossible is Qbermann's renderins of 
; Kothar's two pronouncements in the same tablet. He whe hath an ear to hear, let him 
: re-read carefully my translation of these pronouncements (JPOS 15, 1985: 381-2), and 


he will be satisfied that they can only be scanned thus: (A) $mk at yer / yers, gr& 





ym |/ gr ym lksih / nhr Lkht drkth // etc., (B) Smk at aymr | aymr, mr ym // mr ym 
Lksih /| nhr Lkht drkth // etc.; and that consequently they can only be rendered as I 
rendered them, or very similarly. 


In general it may be said that metrics are not the author's strong point. Take, 





for another instance, his exegesis of the famous §t b‘prt ddym passage, which occurs 
F — with the usual variations — five times in V AB (UH ‘nt, pls. i-viii) and VI AB 


(UH ‘nt, pls. ix-x). Here too the suggestion that the 1 of dltd*, ltd‘, and lybn is 


AT 


not the asseverative but the negative one was worth making, tho I want some more tine 
to think over the — perhaps not too formidable — difficulty that in that case the 
3 heavens are apparently said not to know that which is the tant (vare tunt) of the 
heavens with the earth. But about the rythm even one who had not hit upon it unaided 
need not have remained in error after reading Aistleitner, ZAW 1989: 198-9, or Herd- 


ner, Syria £4, fasc. 3/4 (1944--5): 284-5. There c3n be no doubt but from ”¥k on the 
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Scansion is: hSk ‘sk ‘bsk // ‘my p°nk tlsmn / ‘my twth (or tkth) isdk // dm rgm it ly 
wargmk | hwt watnyk // etc. As regards the first three words, hsk is doubtless connected 
with the r¥ 'hurry' (or 'please', or the like) in the phrase hs bhtm tbn (and the like) 
which occurs in most of the building episodes; ‘sk either (so Obermann) with Syr. ‘sy 
(cf. Heb. ‘sy II) 'to press' or with Arab. “ss (also ‘ss, as in Hebrew) 'to press’; and 


“bsk, as Obermann has seen, with Arab. ‘ 


fs 'to press'; so that hk ‘sk “bsk will be Usa- 
ritic idiom for 'Hasten! Hurry! Rush! or perhaps for 'Prithee, Be gracious, Please!.’ 
The continuation is then to be rendered: 'To me thy feet shall run, / to me shall sprint 
thy less. // For (dm being either in proclisis or in amcrusis) I've a word I fain would 
tell thee, / a sentence I would speak to thee=// etc.! 

Similarly, metrical considerations alone might have suggested at Least mentioning 
Cassuto's interpretation (BJPES X, 2-3, 1948: 47 ff.) of V AB (UH ‘nt, pls. i-viii): 
col. 1 as an alternative to the author's (pp. 8 ff.), at any rate for ll. 12-13. 

The ultimate, however, in the field of prosody, is Obermann's treatment (pp. 43- 
44) of IV AB (UH 76) 2: 21-28. These lines read: grn dbark btlt nt. / qrn dbatk bS1 
ymsh / b°L ymSh hm b%p //. This exemplifies the identical metrico-rhetorical device 
which we find in III AB (UH 68) 8c-9: ht ibk bSilm / ht ibk tmxs / ht tsmt srtk // (also 
in the latter's biblical echo Ps 92:10) — further in III AB B (UH 187) 7-8 / II K (my 


Krt C) 6 (UH 127): 54-57 (cf. II Aght 5: 37-39! | , in II K (my kKrt C) 6 (UH 127): 27- 
29, and probably in III K (my Krt B, UH 128) 2:21-23a —and diverges only slightly 
from that of I AB (UH 49) 3-4: 25-27, 36-38. Obermann's deletion of the first dbatk 


is therefore an emendation metri corripiendi causa; and his construins of the word wnar 
with what follows instead of what precedes it, so that the preceding hemistich is re- 
duced to the two short words hwt axt, serves the same purpose. 

In the domain of hisher criticism, the work before us presents an equally diversi- 
fied picture. To have seen and stated the problems of the building episodes is a con- 
siderable merit, tho the way in which Frasment b (see above the openins paragraph) was 
published has apparently led the author to overlook the fact that it is no part of any 
other known tablet. Virolleaud, Syria 15 (1932): 158, rightly observes that the frag- 
ment represents the top of the middle column of one of the sides of a six-column tab let. 
But I'm not quite certain that the side in question is the obverse as he implies ('col. 
II') and not the reverse (which would make the column in question col. 5). In either 


case, however, this tablet must have preceded II AB (UH 51), as should become clear to 
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anyone upon comparing the former (note especially 1l. 1-5) carefully with the latter 
(note especially 1: 18-23 and 4-5: 51-52); not improbably, it precded it immediately. 

To determine the relationship of the other three building passages to one another am 
to II AB (UH 51) is not easy. Obermann surmises that V AB (UH ‘nt, pls. i-viii), accord- 
ing to which Baal sends Anath to El, and Anath, by dint of Sory threats, succeeds in 
cowins the latter into listenins to her petition — must have ended with El's author- 
izing the erection of the desired pile. That is reasonable. But in II AB (UH 51) Asherah 
by more gentle methods, obtains this very authorization; and therefore Obermann con- 
cludes that we have here two diversent traditions. That may also be, but one should not 
on that account be too hasty to conclude (with Obermann p. 72) that the two texts must 
be seen to represent different narratives of the buildimsS epic ... rather than consecu- 
tive portions of the same narrative'. After all, the poet may have related (I'm not say- 
ing he certainly did) that Baal obtained the desired permission once, but that either 
some new factor prevented him from taking advantage of it or some enemy destroyed the 
palace after it had been built. 

Assuming that such was the case, which episode came first: Asherah's appeal to El's 
affection or Anath's to his fear? I should say the former, and here's why. The indivi- 
dual who seems to be partly El's favorite, partly his bully in V AB (UH ‘nt, pls. i-viii) 
is in all probability Mot, since Virolléud, La déesse ‘anat , pp. 75-76 is doubt less 
right in restoring 5: 24-26 according to II AB (UH 51) 8: 20-24. But this is the case 
only in the final phase of Baal's trials and tribulations. For it would seem that 
'throughout the earlier part of II AB (cols. i-vi, 4) the adversary is not Mot, as is 
usually assumed, but Yammu (see — with reservations on details — Gaster, BASOR 101 
Feb. 1946 : 21-22, with nn. 5 and 9); and it is pretty obvious that I AB (UH 49+62), 


which ends in a stalemate between Baal and Mot which Shapsh turns into a rout for the 


latter and a triumph for the former, is the last tablet in the Baal cycle. [At its end 


— see Syria 15 (1934): 247 — the scribe ruled two lines across the column, and had 
room enough left for an unusually lLoné colophon and to spare.] For a lurid picture 
of Yamm's heyday, see III AB B (which, as I have already intimated, is for the present 
accessible to the public only as UH 187). 

As for VI AB (UH ‘nt, pls. ix-x), I suspect that that too is not, literarily 
speaking (I leave the traditio-historical question open), a variant of Fragment b + II 


AB but still another episode in the same series, this time an earlier one. For in all 
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likelihood El here commissions the craftsman-Sod to build a palace for himself, El, not 
for Baal. Tho both Virolleaud and Obermann complete 3:28 to btk [srrt spn] , that is 
because the obvious am: logy of II AB 4-5: 117 has blinded them to the difference in the 
Situation. Here it is rather btk [xr&n] that is called for; cf. zg: 23; 3: 22. And by 
the way, just why 'must El's envoy to Hayin ... be seen to Anat’ (p. 67 n. 78)% Since 
El had messengers (cf. the dual or plural [ys]thwyn, 2: 16) to send to Anath in col. 3. 
why did he have to send Anath herself instead of those messengers in col. 3% In 3: § 
t[Sthwy] can only be second person, as always after the imperatives hbr wql and before 
the further imperatives wrgm... tny. (The execution of the messengers’ mission is for 
once left to the reader's imagination to supply between Ll. 15 and 16.) 
I need hardly add that in view of the foregoing I also hesitate to assign the re- 

maining building passage, III AB C (UH 129), to a distinct literary source. 

My purpose, however, has only been to illustrate the complexity of the seneral pro- 
blem and the extent of the uncertainties which still envelop it as well as so many of 
the individual passages. Obermann has contributed to reducins them from a still larger 


total, and for this all Usaritologists are indebted to him. 


Jewish Theological Seminary H. L. Ginsbers 
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Fritz Ose, Supinum und Infinitiv im Hethitischen. (Mitteilungen der Vorderasiatisch- 


aegyptischen Gesellschaft 47, 1). J. C. Hinrichs Verlag, Leipzig, 1943. VIII + 96 pp. 


The author of this methodical and exhaustive study, which, owing to war condi- 
tions, has come to our knowledge belatedly, fell as a victim of the war, and his work 
has been published posthumously by his teacher F. Sommer. Ose's death is’ loss to Hittito- 
logy which is in dire need of younger scholars able to carry on the work of the older 
Seneration. 

Throushout the book the term "Supinum" is used for the form in -(u)wangi, and 
the term "Infinitiv" for that in -anna. Various scholars have employed different terms. 
The author undertakes to describe the sSrammatical use of the two forms; thereby he 
hopes to elucidate their mutual relationship and to arrive at a better founded termino- 
logy. 

The forms and their peculiar use had previously been the subject of a brief treat- 
ment on the part of the reviewer; see Neue Bruchstticke zum grossen Text des Hattusili¥ 
(198C) 28ff. and MurSilis Sprachléhmung (1934) 27f. In the main, the reviewer's stand- 
point had been this: (1) an accusative that appears in connection with the form in 
-(u)wanzi is syntactically dependent on the finite verb of the respective sentence, 
not on the "supine"; (2) with the form in -anna the same is true; (8) the two forms 
are syntactically parallel. For greater clearness, this may here be illustrated by 
one characteristic example for each point: 

(1) nu-ga DINGIR MES pu-u-it-ti-ia-v-an-zi op-pa-an-zi (KUB XV 31 I 33) "they be- 
Sin to attract the sods"; 
(2) a-pa-a-a¥—ma-mu par-kién-na ... a-an-ak-ta (Hatt. III 63f.) "but he sought to 
— me eng - Ms 
(3) GAL ~we-Se-pr $4 7” "KALA IGI.GAB.LIS,A LUGAL-i tar-kum-mi-ia-iz-2i wa-aS- 
Su-wa-an-ei NINDA wa-ga-ta pi-ia-an-na KUBABBAR GUSKIN pi-7a~na-u-wa-an-si 
(KUB II 5 II 2Cff.) "the great major-domo announces to the king that they 
will put on the ... of the dog-men, that w. loaves will be given and that 
they will duly deliver the silver (and) the gold". 


From these three premises the reviewer drew the conclusion that the form in -anna be- 
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lonss to the medio- passive verb in the same way as the form in -(u)wanzi belongs to the 





active verb. 


Ose has now made a complete survey of the forms in question and has carefully ana- 





lyzed and classified all pertinent passages (up to and including KUB XXIX). Quite 





naturally he devotes a separate chapter to each of the two forms. The further division 









of the material is according to the element on which they depend. A section each is 






set up for (1) intransitive verbs of movement, (2) transitive verbs involving movement, 






(3) verbs like "besSin" and "stop", (4) verbs of saying, (5) other verbs ("dare", "be 






able", "take", "have", "undertake" etc.), (6) auxiliary verbs ("is possible", "is not 






possible"), and finally for (7) nouns. 


The author's treatment leads to a modification of the reviewer's first point. The 






reviewer's second point is rejected, I think without justification. Ose admits the third 





point, namely the identical, or almost identical, function of the two forms. Since he 





is opposed to the idea that a difference in diathesis is responsible for their existence, 






he must necessarily explain the contrast in form on other grounds. He maintains that — 






at least originally — the form in -(u)wangi was allisgned with the mi-conjugation, the 






form in -anna with the hi-conjusation; the contradicting examples, of whose existence 





he is aware, he tries to explain away. 








The modification of the reviewer's first point consists in the demonstration that 






an accusative may depend on the form in -(u)wanzi after all. This is so under special 
circumstances, namely wheneverthe finite verb is already accompanied by an object. The 
best example is kBo IV 4 II 68f.: 

se wa, URU ' HILA a 

KAL-a ¥-¥a ku-e KARAS.HI.A I-WA KUR Nu—haS-S% hal-ki~™  -u har-ni-in-ku-wa-an- 







at p€-e-hu-da-an har-ta 






mhatever troops KAL-a¥ had led to the country of Nuhag$i in order to destroy the 






crops" 






This point is well taken. 





- lt iets ; , : ; 
The reviewer's contention that the form in -anna is nowhere accompanied by a de- 





pendent accusative is in Ose's Opinion disproved by a few, though admittedly rare, ex- 





amples (p. 83). Two are specifically quoted. They must be taken up here in some de- 
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tail. 





The first passage is KUB XXIV 5 rev. i7f. Ose reads (p. 8): 
[IGI.HI A-w]a-ga-kdn tu-uk PUTU AN-E sf-wa-an-na ha-a¥-$i-[ik-ki ] 
adding that the restoration of the final verb is assured by rev. 1; for the justifica- 
tion of the first word he refers to rev. 8 where we find: 
nu-wa PUTU AN-£ IGI.BI.A-it ug<gal-lu 
"the Sun-Sod of heaven I want to see with (my) eyes". 
The thus restored passase is then translated as follows: "open my eyes so that I may 


see thee, the Sun-sgod". 





Ose's restoration is demonstrably faulty. Here are my objections: (1) in the sap 
















also tar-na-at-tén must be accommodated; this makes the available space too short for 
the proposed restoration; my own proposal is [nu-w]a-za-kdn. (2) the verb in rev. 1 is 
rather ,a-a¥-¥i-ga?-lu! (this is unimportant). (3) Ose has overlooked the fact that 
the end of rev. 35 is supplied by KUB IX 15, the missing piece from the Lower risht- 
hand corner of the tablet; it proves that the Sun-goddess of Arinna was mentioned 
there. The two passages, then, are not identical, only parallel with each other. These 
are my restorations: 
. [nu-wa-za-kén tu-uk Dyt yy URU,_-i-in-na s-wa~-an-na ha-a¥-i-ga-lu obv. sof. 
‘ [nu-wlo-se-kén tu-uk OUTU AN-£ i-wa-an-na ha-aS-Si-g[al?-lu] rev. 17f. 
(4) Since in the first of these two passages the Sun-god of heaven is addressed and in 
the second the Moon-sgod, the names mentioned in either senterice cannot be in apposi- 
tion to tuk. I agree with Ose that DUTU is accusative in both sentences; hence tuk 
must be dat. ive. 
The question then arises: can ha¥#igallu Sovern an accusative? It cannot be 

answered without a closer examination of KBo IV 1 ! obv. 12f. and 16ff., the latter 
lines providing another occurrence of fag¥ik- with the accusative of the god.? In suc- 
cessive sections of KBo IV 1 the Sod is asked to see to it 

(a) that the temple under construction shall be enduring (ukturi); 

(b) that the builder of the temple shall also be endurins; 


(c) that his "bliss" (a¥ful) shall never come to an end. 









To section (b) the following sentence is added: 


1 Duplicates are KUB II 2 and KUB IX 33. . , 
2 Cf. also KUB XII 13 5: [nu-w¥]-ma-¥a-at u—-wa-an-na le-e h[a-a¥-Si-ik-kén-z i] whe re 
the last word is uncertain. 
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, 4 
nu-wa-za-kin ke-e & DINGIR-LIW DINGIR. MES—a¥ pi-ra-an TI-an-ni a&-Su-li I-NA EGIR 
U,-UI ba-aS-Si-ik-du (obv. 12f.); 





and to section (c) the other sentence: 
nu-wa-za-kién ki-i f DINGIR-LIM PA-NI DINGIR-LIW a$-su-li DINGIR-LAW AS-SUM BE-LU-UT- 
ru KUR VRUyagt-e4 GIS8.q wGAL-vr-rr-ia TI-an-ni ha-at-tu-la-an-ni in-na-ra- 
u-wa-an-ni ha-a§-Si-ik-du (obv. 16ff.). 

In the first the builder of the temple must be the subject and the temple the ob- 
Ject; in the second I take — in accordance with the Akkadian complement — the temple 
to be the subject and the god the object. The context seems to require that the builder 
of the temple wishes to benefit by his Sood deed and draw strensth from the temple. Sub- 
sequently the temple is represented as desirous to draw its strensth from the god. It 


is quite clear that we are dealing with the word which, since klF 1 1390ff., has been 
This meaning is certainly correct for the pass- 


translated by "satisfy one's thirst"% 
ages which have been assembled there. However, is it the basic meaniné of the verb? 
There are two sides to quenching one's thirst. It is by no means an altosether negative 
action. The removal of the negative quality "thirst" is paralleled by the acquisition 
of "satiation"» 2 positive quality which adds something desirable to a man's physique. 
Thus I have been led to the assumption that pasSik- is rather "draw (a quality) to one- 
self" and perhays more orisinally — because of the existence of he¥/haS- "to open" — 


"lay (oneself) open". I propose to translate the sentences which have just been excerp- 





ted from kBo IV 1 as follows: 





"Before the gods let him Sraciously draw to himself (the potency of) this temple for 





enduring life” and 
"Before the dod let this temple sraciously draw to itself (the potency of) the Sod 
for life, Sood health and strensth for the sake of the lordship of the Hatti 
country and the seat of kingship". 
In KUB XXIV'5, to which we now return, the particles -za-kan are a strons arsument in 
favor of taking hassik- in both cases as occurrences of the same verb in the same con- 
struction. The only difference consists of the presence of the form in -anna derived 
from a verb in KUB XXIV 5. Ii have come to believe that the phrase "draw the sod to one- 


self for beholdins" means "to $0 to any Length in order to keep the Sod in sisht", an, 











3 See there p. 141. The verb is always construed with the reflexive particle -ga. 
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thus, translate: 


"thou shouldst know*, I want to behold the Sun-god as long as I possibly can". 


The S€ cond _ passage which Ose thinks disproves the view that the form in -anna 
is never accompanied by an accusative depending on it is KBo III 21 (= 2BofU 6) II 8-10- 
He quotes the respective sentence as follows (p. 88): 
Dh. t.0¥Ale te-we-an-e~ifad te~it pp-etritaielh sods Mate 
hu-wa-ap—pa-an—na UZUT i—wa-an-na nu KUR-ia-aS a-ru-u-wa-u-ar DINGIR. MES tu-uk 

1 -wa-a-ar -wa-a-ir 
A translation is not attempted; in fact in a footnote Ose calls the passage quite ob- 
scure. Nevertheless he is certain that the form in -anna must depend on the noun jfat- 
rexga(r) “order(?)" on the ground that by takins the twice repeated UZUy to be nomina- 
tives "the construction would become perfectly senseless". One asks, if the sense of the 
passage is quite obscure anyway, how can it serve as an argument? 

A more serious objection to Ose's procedure has to do with the text which he pre- 
pares for us. The selection which he makes from a longer text is arbitrary. We would 
better take the full text of the respective section as our point of departure: 

Li-i$-Xi-ia-la-at -ta-ma ne-pi-a-a§ da-ga-an-z i-pa-a$~-$a ud-da-a-ar kat-ta-an ar-ha 
pé—e-t um-ma-an-zi 

DE A-aX-ké'n hu-wa-an-hu-i §—ni ku-it ha-at -ri-i-e-e §-Sa an-da ki-id-da 

a-as-Su UZUy hu UZUy . 


~wa-ap—pa-an—-na u-—wa-an—na 


nu KUR-ia-o¥ a-ru-u-wa-u-ar DINGIR.MES tu-uk i-wa-a-ar—wa-a-ir 
The analysis implied in the arransement that I have adopted is by no means evident from 
the outset. However, in view of point (3) above it seems a safe assumption that here 
t0o pedummanzi and uwanna should be parallel with each other. If this is so, they 
must depend on ligSiyala-(t )ta in which the -ta must be the pronoun "(to) thee"; in 
all sections of the text the addressed god is mentioned early in the sentence. The re- 
maining lisSiyala is clearly a form of the adjective of appurtenance derived from 


li/eS¥i "liver"; its meaning then is "pertaining to, contained in the liver". The 


passase states that certain activities are "on the Sod's mind". In first place it is 


his intention "to bring down the words of heaven and earth"; this no doubt refers to 


4 This is meant as an attempt at translating the dativus ethicus tuk. 
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the omina celestia et terrestria. Grammatically uddar is nominative and subject of 
the sentence; literally we would have to translate: "the words ... are on thy mind 
for bringing". The second desire of the gods is "to behold the good flesh and the 
@vil flesh"; this evidently refers to exstipicy. The construction is literally as 
follows: "the 'flesh' ... (is on thy mind) for beholding". 

Between the two sentences a relative clause is inserted. It begins with Drag; 
the particle -kan attached to it shows that with certainty. The preseme of the 
particle at the same time justifies the belief that anda and therefore also kidda 
form part of the relative clause. Its asyndetic nature indicates pertinence to what 
precedes as a qualification. The translation "a mission (or the like) that was estab- 
lished in the watery realm of Ea" is in accord with our knowledge of Ea's achievements 
as lord of wisdom and originator of divination. 

The text KBo III 21, it is universally believed, is a translation from Babylonian. 
Any sound interpretation must therefore endeavor to proceed to the original Akkadian 
text. As lonég as the prototype is not identified among existins Akkadian hymns, a free 
re-translation into Akkadian must be attempted. I offer here the results of my labor 
in this respect. Before judément is passed on it, the fact should be recalled that the 
Hittite translator too worked under serious handicaps. 

(a) kabittuk-ka Gwatim Xa Samé@ u ersetim SutZbulum 

(b) $a ina nagbim Sa Ea i€Saknu Sipir-Su 

(c) ¥iram ¥a dumqim u lLemutt im bariim 

(d) kitmus matatim ila i¥ruki ana k@Sim 

(a) "Thou hast the ability of interpreting the words of heaven and earth 

(b) whose workings were established in the depth of Ka, 

(c) of observing good and evil omim. 

(a) In return the gods have granted that the lands bow to thee". 

The reconstruction of the Akkadian text requires a few justifying words: 

(a) kabittuk-ka of which no actual occurrence is known to me is formed here after 

the model of gatuk-ka "(is) in thy hand" which is quite frequent in hymns in just this 


construction. — For ¥ut@bulum the main occurrence is inwell known texts of Ashurbani- 


pal, see M. Streck, Assurbanipal 354f.; for its interpretation see particularly Th. 
The real 


Bauer, Das Inschriftenwerk Assurbanipals II & fn. 3; ZA NF 8 168 fn. 1. 
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meaning is "ponder, analyze"; the Hittite translator seems to have connected the word 
with (w)abalum "bring". 

(b) Ea is the b@1 nagbim "lord of the watery realm" (see K. Tallqvist, Got terepi- 
theta 289). — For sipru ¥a fa see, e.8., Nabopolassars Esagila Inscription (Langdon, 
Neubab. KOnissinschriften 60ff.) II 14. The Hittite rendering is mechanical; hatra(i)- 
"write, send a message" was taken to be the equivalent of Akkadian Xr. 

(c) For Siram bariim cf. Delitzsch, HWB 182b, 655b. 

(d) For kitmusum "kneel down" cf. the instances Listed by Muss-Arnolt, HWB 397. 

To sum up, then, Ose's understandings of the passage in question was inadequate. On 
closer examination the conclusions which he drew from it are disproved. 

In other words neither of the two passages which in the author's opinion show that 
the form in -anna does appear with a dependent accusative can be quoted as a witness 
for such a construction. Hence, it still remains true that no example of such a con- 
struction has ever been shown to exist. In whatever manner the contrast between 


-(u)wanzi and -anna is to be explained, the explanation must take this fact into ac- 


count. 


With regard to the place of the form in -anna in the Hittite verbal system the 
following observations seem to deserve emphasis: 

(1) There exists a clear relationship between the form in -anna and the abstract 
in -atar. The former is in all likelihood a dative of the former.5 Those verbs which 
possess a form in -anna have almost invariably also left traces of the form in -atar. 
The exceptions are no doubt due to the Limited material at our disposal, and the miss- 
ing forms may at any moment emerge from unpublished texts. Since Ose agrees on the re- 
lationship of -anna with -atar (pp. 1, 84), a detailed presentation of the material 
can be dispensed with. 

(2) Deponentia exhibit only forms in -anna; they lack the form in -(u)wanzi. The 
clearest case is that of aXanna which belongs to e¥ari "he seats himself". Note in par- 
ticular the following two examples: 

A-vA URUpi/q-da-ma-a2z-kdén a-a¥-Xi-ia-an-ti URU-+ri Panda tu-us-ga-ra-an-na a-Sa-a-tar 


e-eX-hu-ut (2BoTU 6 III 24f.) "in Padda®, thy beloved city, do take thy seat? 


5 E. H. Sturtevant, A Comparative Grammar of the Hittite Language 157f. 
6 It seems that the Sumerian word for ‘chosen‘ has been transformed into a name. 
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joyfully!" 


v 
/ “se ; i Low — 13 
a-S$a-an-na-a$—-$i GISSY, A-an a-ru-ni ti-i-e-er nu-za-kan sal-li-is [a-ru-na-a¥ | 


GISS§,a_xi e-Sa-at "they set up a chair for the Sea to sit down on, and the sreat 


Sea seated herself upon that chair." 

Other cases are complicated by the fact that the respective verbs exist in both 
the (intransitive) active and the middle; I am referrins to wahanna, tiyanna, and tuh- 
Xanna. 

In my opinion wakanna must be combined with the middle wektari "versatur, it turns 
over", notwithstanding the fact that weh2zi also exists. Thus ANSU.KUR.RA wehannaS (KBo 
VI 28 rev. 25) or wahannas (KBo VI 29 III 24) interchanges without perceptible change 
in meaning with ANSU.KUR, RA wehuwas (KUB XXVI 58 OPV 10)- The word has been elucidated 
by KUB XXIV 2 obv. 9 where the situation is envisaged that a Sod, instead of going to 
war, went to the mountains wahanna, i.e. "for roaminé".9 It appears, then, that the 
horses in the three quoted texts are literally "horses of roaming"; does this mean 
"stud-horses"? 

In an analogous fashion tiyanna (KUB XXII 70 rev. 68) arrays itself with the rare 
middle tiyari (KUB XX 44 419; KUB XXXI 127 I 42!!) while tiyawanei (KUB XIV i obv. 40; 
cf. KIF 1 218) goes with the normal and frequent intransitive active tiya- "take one's 
stand". 

With regard to the pair tuhSuwanzi (Code $56) and tuksanna (KUB IX 28 II 8) it is 
immediately clear that the former belongs to the active tuhsai, tuks-zi "he cuts off". 
The latter appears in a mutilated context, but there is no reason why it should not be 
connected with the middle tuhsa. 

A peculiar case is that of uwanna. No doubt it belongs to aus~/uwa- "see"; for 
this KUB XXIV 5 obv. 14 provides clear proof (Ose, p. 78 fn. 5). As Ose points out cor- 
rectly, *uwa-wanzgi has been avoided because that is the normal supine of uwa- "come". 
Whether it still turns up in unpublished material or not, for reasons which will become 
clearer presently, Hittite could well do without it. 

(3) With transitive verbs, frequently both the form in -anna and that in -(u)wanzi 
Because of Ose p. 61 fn. 4 let it be understood that this, of course, reflects the 
Akkadian construction was@bum(-ma) ¥ib with an absolute inf init ive. 

Ose p. 61 claims this as an ‘infinitive‘. I think it simply translates Akk. ana hidi- 
tim ‘in joyfulness‘. 

O. Gurney, AAA 27 (1940) 17 translates ‘for hunting(?)*. 10 Clearly ‘stands up‘. 


‘When in the morning the sun rises heavenward(?), the disk of thee, O Sun-god 
takes its stand over the upper countries and the lower countries‘. 


’ 
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are encountered, a fact which Ose tends to minimize unduly. Such pairs are: !2 
appanna (KUB XII 62 rev. 5; XV 8 15; XVII 18 III 19): 
eppuwanzi (KBo III 8 III 380) from ep-/ap- "take, seize". 
unuwanna (KUB XVII 35 I 28): 
unumanzi (KUB XXVII 49 III 28) from unwwa- "adorn". 
danna (KBo III 1 II 68; KBo III 4 I 24; KBo V 8 III 32, 38; KUB XXI 24 rev. 21; XXIV 
1 IV 2; 2 rev. Of.): 
dawanzi (KBo V 9 III 26) from da- "take". 
Siyanna (KUB VI 8 obv. 14; 42 etc. IV 238; XXV 39 rev. 7): 
Siyawanzi (KBo IV 14 III 50) from §ai-/¥iya- "impress". 
The following forms exhibit a slight variation in their basic stems, but can neverthe- 
less be contrasted: 
piyanna (KBo IV 10 rev. 18; KBo V 4 obv. 38; KUB II 5 II 22; XXVI 1 III 47), 
piyanni (KBo III 1 II 61) from pai-/piya- "give": 
piyanawanzi (KUB II 5 II 24; X 18 IV 5; XI 18 V 14; XII 19 III 14; XXV 3 IV 41) 
from piya-na- “Sive". 
kunanna (KBo IV 83 IV 28; KBo V 4 obv. 41, rev. 5, 13; KUB VIII 79 obv. 16; XIII 7 1 
18, 20: XIV 1 obv. 60; 3 II 7; XXX &4 IV 21) from kuen-/kun- "hit, kill”: 
kuennumanei (KUB VI 12 IV 11) from kuen-na- "kill". 15 
(4) Before inquiring into the reason for the interchange the fact must be recalled 
that certain intransitives which inflect as actives nevertheless show forms in -atar 
and in -anna instead of those in -(u)war and -(u)wanzi that one might expect. This 
is true, above all, of hark- "Set lost, disappear, perish" and of ak- "die": 
harkatar (not found as yet); 
harkannas gen. (KBo IV 10 obv. 10), 
harkanni dat. (KUB XXIII 71 rev. 5), 
harkanna (Hatt. III 63; KUB XIV 2 rev. 1; XXIV 2 IV 1). 
akkatar (KUB XIII 3 I 8; 4 II 45; XV 2 IV 5; XXI 27 I 48; Bo 619 [RHA 1 151] III 7); 
akanna$ gen. (KBo IV 14 III 9; KUB VIII 50 III 9), 
akannaz abl. (KBo II 9 I 89). 
An adequate explanation of the phenomenon is, I think, provided by the peculiar 
a good number of them are 
discussed there in detail. For reasons of economy I do not identify the pages. 


13 This form cannot be derived from plain kuen-; it must belong to a stem enlarged 
with the suffix -na. 


Almost all these passages are contained in Ose’s book; 
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meaning of these verbs. They do not really denote actions, they rather denote some- 





thing that happens to people and results in a certain condition in which the afflicted 





persons remain. If one keeps in mind the wide emplyment of the suffix -atar in the 






formation of abstracts (F. Hrozny, Die Sprache der Hethiter 72ff.; J. Friedrich, Heth. 






Elementarbuch §49b), it is a reasonable assumption that, with verbs, the suffix emphas- 





izes the condition that results from, e.g., hark-, ak- and not an action. 






Thus uwatar /uwanna — tocome back to it at this point — refers.to the "sight" 





rather thantothe action of "seeing". This fits the context of the occurrences. !4 






This explanation is likewise applicable to the forms Listedabove under (3). There, 





the contrasting forms in -(u)wanzi refer to the respective actions. Thus, e.$., dananzi 






means "for takins", but danna "for having (the object in question) taken, for getting 






and possessing (it), far possession”. Now a condition is readily conceived of as the 






result of a preceding action. Hence, e.S., danna "for possession" is easily re-inter- 






preted as a passive "for being taken". This explains the association of the forms in 






-atar and -anna with the passive. 








A word remains to be said about the frequent forms adanna, akuwanna and wakanna 






which, needless to say, are connected with the verbs "eat", "drink", and "bite". The 


fact which stands out with these forms is that they are invariably found in absolute 






use (see also Ose p. 88); no accusative specifying the consumed food or drink ever ac- 







companies them.!5 The corresponding finite sentences are nu(-za) adanzi, akuwanzi or 


the Like, "they eat, drink" i.e. "they partake of food, drink". The best literal trans- 






lation of adanna, akuwanna would be "for consumption (as food, drink)". 






A group by itself is formed by those occurrences which at first seem to suggest a 






renderins "edendum, bibendum" or outright "food, drink". Here belong the numerous in- 






stances of adanna/akkuwanna pai- Or wek- which are usually translated by "sive to eat / 






drink", "ask for food/drink". This rendering is misleading. It is not "food" or "drink" 





generally that is Siven or asked for; it is the proper amount due the gods or needed 






by the participants in a ceremony. Hittite adanna in this specific meaning corresponds 






to Akkadian $a aka@lim (see JCS 1 76). It is not unlikely that the Hittite words adanna 









‘you cannot 


14 For KUB XXIV 5 rev. 1 and 2BOTU 6 II 10 see above; KBo IV 14 IV 60 
stand the sight of ... ‘; KUB XXIV 5: obv. 14 ‘thou wantest to behold with thine 







own eyes the ... 
The exceptions (see Ose p. 66ff.) are only apparent. They all contain forms of 
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and akuwanna actually originate from a Senitive adanna¥, akuwannas !® which under the 


influence of the genuine "supine" was re-interpreted as an a-stem and as a neuter. 


Ose's collections are valuable whether one concurs in his conclusions or not. I 
agree with him that one and the same term should be used in our grammars for both the 
form in -(u)wanzi and that in -anna. It does not matter much what term is selected. 

The preference for "infinitive" stated in the author's final footnote seems in the main 
caused by the numerous instances of adanna which is rendered by German "zu essen (seben, 
verlangen)". According to what has just been said, I think his choice is based ona 
Germanism. Personally I shall continue to call the form in -(u)wanzi “supine” and 
shall henceforth use the same term for that in -anna likewise. I still consider the 
first form as associated with the active, the second as associated with the medio-pass- 
ive. The other term "infinitive" would better be reserved for the forms in -(u)war 


(active) and -atar (medio-passive). 


Yale University Albrecht Goetze 


pai-/piya- ‘give’ on which the accusative depends. 
16 The nom.-acc. adatar, akuwatar is now attested in KUB XXXIII 71 III 12. 
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H. G. Giiterbock, Ankara Bedesteninde bulunan Eti Muzesi buyuk salonun kilavuzu (Guide 


to the Hittite Museum in the Bedesten at Ankara). Istanbul, Milli Egitim Basimevi, 
1946. 80 pp. and 29 figs. 


The Department of Antiquities of the Turkish Government has assembled all the 
Hittite monuments in its possession in a new Hittite Museum in Ankara of which Mr. Nuri 
Gokge is the director. The museum has beeninstalled in the. large hall of the so-called 
Bedesten, an ancient market, which has been restored for that purpose. Imitating prac- 
tices which have proved highly effective elsewhere, the monuments have been exhibited 
in their respective context. I.e., one has rebuilt with great skill in the large hall 
of the museum the whole sequence of slabs from Karkamish, the palace front from Sakea- 
Sdzu, the Lion gate from Malatya, the gate from Alaca Hoyuk, fittins in isolated monu- 
ments in suitable places. The plan is an excellent one and the Department has earned 
the thanks of the archeological world for both its conception and its competent execu- 
tion. The reviewer had the privilegeof reviewing the exhibits in July 1948 and can 
testify to the impressive results which have been obtained. 

In arranging the stones the Department has made good use of the scientific advice 
of H. G. Giiterbock, then professor of HittitolosSy in Ankara and intimately familiar with 
the Anatolian monuments. Gititerbock has also written the English text of the Guidebook 
before us; its Turkish version is due to Mrs. Nimet Ozéiig. The booklet will not only 


serve well future visitors to the museum, it possesses beyond that independent scienti- 


fic value. The 29 figures are well selected and toa considerable part present pieces 


that are not otherwise available. 


Yale University Albrecht Goetze 





Henri Frankfort, Kingship and the Gods. A Study of Ancient Near Eastern Religion as 
the Integration of Society and Nature Chicago, The University of Chicago Press, 1948. 
XXVI + 444 pp., frontispiece and 52 figures. 


Au cours de ces derniéres années, le probléme de la royauté dans le Proche Orient 
ancien, tant au point de vue humain que dans ses interférences avec la sphére divine, 
a fait l'objet de nombreuses recherches. L'ouvrase de H. Frankfort apporte & L'étude 


: . : “4: “< : i 
de ces questions complexes une précieuse contribution. Richement édite, illustré avec 


Soft et agréablement écrit, il est & la fois L'oeuvre d'un savant et celle d'un hum- 
niste. Sous l'angle capital des rapports entre la toute-puissance divine et les 
pouvoirs humains, il offre au lecteur, des trois civilisations ésyptienne, mésopotami- 
enne et hébraique, une large fresque, vivante et colorée, dont les motifs essentiels 
sont remarquablement mis en lumiére par le jeu des contrastes ou des similitudes. 

Crest toutefois aux seuls chapitres consacrés 4 la Mesopotamie que je bornerai les 
notes qui suivent. 

A Sumer, la royauté n'apparait pas a l'origine sous la forme de cette institution 
durable et toute-puissante que nous connaitroms par la suite. Elle s'y révele au con- 
traire comme une innovation temporaire dans le cadre d'une démocratie de type communi- 
sant et théocratique. Mais, dés le début, le pouvoir royal, conféré persone | lement 
par les dieux & un membre de la communauté, entre en compétition plus ou moins voilée 
avec l'autorité permanente du clergé. Sur le plan politique et religieux, son exten- 


Sion progressive est en quelque sorte jalonnée par les titres dont se forme peu 


a 
la titulature royale. Celle-ci constitue la tradition fondamentale de la royauté, 


alors que la divinisation de tel ou tel souverain apparait comme un phénoméne spora- 
dique, déterminé par des causes particuliéres , sinon accidentelles. 

Le pouvoir royal est con¢u a l'image de l'autorité divine. Or, chez les dieux 
eux-mémes, la notion de toute-pouissance personelle ne semble pas originelle. Le dieu 
supréme est plus un suide qu'un maitre absolu et ses décisions n'interviennent qu'aprés 
consultation de l'assemblée des dieux. Il en résulte que la Création n'est pas le 
fruit d'une volonté unique et d'un principe simple. Elle n'est pas un commencement 


en soi, mais une étape d'organisation dans le chaos primitif. L'univers une fois or- 
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donne reste d'ailleurs soumis a une sorte de flux perpétuel qui oblise Les dieux assen- 


sf % ae / 4 i A 
bles a répéter chaque année l'acte de création. De la meme facon, le pouvoir royal que 





les dieux délésuent sur terre 4 un homme, qui ne saurait étre Lui-méme dieu, doit étre 
renouvelé pour chaque roi successif; aussi le concept royal exclut-il la notion de lé- 
Sitimité et ne se fonde que sur le seul choix divin; aucun Lien n'existe entre les rites 
funéraires en L'honneur d'un roi défunt et les cérémonies qui marquent L'intronisation 
de son successeur, dont L'acte essentiel est le couronnement, au cours duquel le souve- 
rain recoit les emblémes en qui se conerétise l'essence divine du pouvoir royal. 
Administrateur du royaume, le souverain est avant tout L'interprétateur de la volon- 
té des dieux. IL est aussi, & leurs yeux, le représantant responsable de son peuple. 
Cette double tache lui impose d'innombrables devoirs religieux et L'emprisonne dans un 
réseau d'observances rituelles. Elle fait ésa lement de lui la victime expiatoire des 
coléres célestes, dont peut toutefois le protéger L'intronisation temporaire d'un sub- 
stitut sur gui retombera le chatiment redouté. 4 

Elle lui confére en revanche un réle capital dans les grandes fétes, par lesquelles 

le peuple tout entier participe aux mystéres divim et 3 la vie de la nature. Dans 1'érec- 
tion ou la restauration des temples notamment, le souverain apparait comme le srand 
Ouvrier inspiré et suidé par les dieux. 

Le réle des dieux ne se borne d'ailleurs pas a la conduite des affaires humaines. 
Certains d'entre eux personnifient aussi les forces de la nature et, partant, tran- 
scendent infiniment la sphére of se meut L'humanité. Or, dans le Proche Orient, au 
climat excessif, le cours de la nature semble une lutte perpétuelle entre la vie et la 
mort. Cette alternance trasique se traduit dans la religion mésopotamienne par la pas- 
Sion de certains dieux, souffrant et renaissant, sur qui se penche la grande fisure 
aff ligée de la déesse, amnte ou mére. L'homme — c'est-a-dire essentiellement le Roi 
— se doit d'intervenir de toutes ces forces dans ce conf lit éternelL, dont dépend en 
definitive sa propre existence. Par son union solennelle avec la Déesse, le roi répéte 
sur la terre, et partant favorise, L'acte final de la résurrection divine. C'est dans 
cette transfisuration mystique que le souverain mésopotamien peut parfois s'élever Lui- 
meme jusqu'a la divinité. Car — H. Frankfort le note avec raison —, en vésopotamie, 
la déification sporadique du Roi ne se fonde ni sur sa filiation divine, ni sur le 


° . — ‘ * ri ‘ 
culte parfois rendu aux images royales, ni meme, a certaines epogues, sur 1'adoration, 
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dans le temple, de la personne vivante du roi, mais uniquement sur son réle de substi- 
tut divin dans ces noces divines. La plupart de ces conceptions trouvent leur illustra- 
tion dans la Srande féte du Nouvel-An, dont un dernier chapitre analyse les divers épi- 
sodes et dédage la signification prof onde. 

Un résumé aussi succinct ne peut évidemment rendre compte de toute la richesse de 
L'ouvrasge. S'appuyant constamment sur les textes, utilisant ou discutant les divers 
travaux parus sur le sujet — et notamment les études si sugsestives de Jacobsen — 
L'auteur y fait preuve d'une érudition d'autant plus méritoire qu'elle ne muit en rien 
% la clarté de L'exposé. Tout au plus, peut-on regretter qu'il n'ait point tiré parti 
ju livre de C. Frank, Kultlieder aus dem Ischtar-Tamuz-kreis, qui efit sans doute attiré 
son attention sur deux textes (Zimmern, Kultlieder n° 26 et Genouillac, TRS n°? 8) qui 
me paraissent essentiels pour le prob Léme de la divinisation des rois. L'utilisation 
jes documents, pour aussi scrupuleuse cu'elle soit, aurait, se me semble, Sasné quelque- 
fois, & étre plus personelle: les traductions les plus récentes ne sont pas toujours 
exemptes d'erreurs (cf. p. 254, Création, I,11, etc.), et les anciennes requiérent mani- 
Festement quelaues retouches (cf., & titre d'exemples, p. 255, ABL 368 est, a mon sens, 
un rapport médical et non une consultation hépatoscopique; martu y Sisnifie 'bile’ et 
non 'vésicule biliaire'; p. 268, la traduction de Kins, Chron. of Early Bab. Kings p. 12 
'that the dynasty might not end' doit étre amendée en 'comme substitut! (cf. Hrozny, 
WZKM 21, p. 881); p. 284, le texte relatif & la mort de Damqi appelle d'assez nombreu- 
ses corrections (cf. Labat, RA XL, p. 187; von Soden, ZA 45; p. & n. 1); a tout le 
moins, il eft été utile de les harmoniser entre elles (de fagon par exemple a ne pas 
z introduire dans le lexique comme deux noms distincts l'ancienne lecture Zamama, a ott 
de la forme corrisée Zababa) et de respecter strictement l'orthographe des mots akka- 
diens (voyelles lLongues, etc.). 

Quoi qu'il en soit, ce ne sont évidemment 14 que broutilles vénielles, sans inci- 
dence aucune sur L!'ardurentation et les conclusions majeures de l'ouvrase qui conser- 
vent toute leur valeur. Sur certains points cependant je me permettrai de formuler 
quelques. critiques de détail. 

Ainsi (p. 398, n. %), lorsqu'il est dit d'un souverain: "Le dieu pose son regard 
Sur lui", "prononce & haute voix son nom", "lui fixe un destin favorable", je reste 
persuadé que ces trois expressions ne traduisent pas exactement la méme idée: la pre- 


-\ \ 
mere, a mon sens,marque le choix, laseconela consécration 





, 
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la troisiéme la déterminatiion. de la mission particuliere du roi. De 
mene , dans la titulature royale (p. 228-229), le titre "roi de l'univers" (Sar ki¥sati) 
ne me parait pas un simple doublet de celui de "roi des quatres régions" (gar kibrat 
erbetti). L'un et l'autre répondent & des données séosraphiques différentes. Méme dans 
son acception la plus large, le premier exprime essentiellement la souveraineté sur la 
Mésopotamie du Nord et du Sud, par suite d'un jeu plus ou moins conscient sur les mots 
kiX¥atu et kiX, ki¥ Sévoquant la totale extension vers le nord de l'ancien univers sumé- 
rien, dont Nippur est, au sud, le pivot traditionnel. le second, au contraire, asseoit 
la domination universelle non seulement sur le Nord et le Sud, mais encore sur les terri- 
toires de l'Est et de l'Ouest, que les campasgnes des Srand rois d'Akkad, Sargon et Naran- 
Sin, avaient fait entrer pour la premiére fois dans les horizons politiques du monde 
akkadien. [1 n'est d'ailleurs pas impossible que l'influence des Hurrites n'ait mis 
L'accent sur cet axe nouveau, qui pour eux devait conerétiser la domination universe! le! 
Il ett été Salement intéressant que l'auteur, qui s'est si justement attaché a am- 
lyser les fluctuations dans le temps de L'idée royale, indiquat avec plus de netteté les 
différences que l'on constate, en dépit d'interférences indéniables, entre la conception 
assyrienne et laconception babylonienne cela royauté. 

Dans un autre ordre d'idées, il ne me parait pas absolument exact de dire aque le 
roi est L'interprétateur de la volonté divine (p. 262-258). Il est en effet remarquable 
de constater que le clergé mésopotamien s'est toujours efforcé de s'interposer entre 
le roi et les dieux. Le souverain sans doute sollicite et recoit directement les ordres 
des dieux pour lui et pour son peuple. Mais, qu'il s'adisse de réves, de présases ou d! 
oracles, ce sont toujours les prétres qui lui traduisent les messages divins. Bien qu'il 
soit, Lui-mene, sur le plan national, le seul interlocuteur de la divinité, la langue 


° ° ° ° Fas ° 
que lui parlent les dieux lui resterait hermetique sans le secours de ses conseillers 
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religieux. Le roi, en definitive, n'est pas autre chose qu'une sorte de medium prede- 


sting. 

Un peu schémat ique me parait aussi l'explication de l'usage des substituts royaux 
(p. 263-266). Je crois avoir montré dans RA Xl gue cette coutume était a la fois plus 
complexe et moins absolu que L'on ne l'imasine communément. En tout état de cause, aucun 


a Nas ie a Se 4 R 
texte ne prouve qu'un pseudo-roi ait jamais ete mis a mort en Mesopotamie. [1 n'est pas 


1 Sur cette question, cf. un prochain article de J. Nougayrol, dans la RA. 
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jusqu'a L'épisode traditionnel du jardinier Ellil-bani qui ne doive @tre accepté sans re- 


serve. La chronique tardive qui nous conte son histoire parait avoir quelque peu "roman- 
cé" les faits. Dans la réalite historique, le jardinier, intronisé pour parer au danger 
d'une éclipse menacante, ne demeura pas sur le tréne comme souverain réel 4 la mort su- 
bite du roi dont il était substitut. Entre leurs deux résnes, s'intercale, pour peu de 
mois il est vrai, celui du successeur lésitime Iddin-Istar. 

D'un point de vue plus sénéral, la confrontation continuelle, et souvent fructueuse 
que H. Frankfort institue entre les faits éSyptiens et les faits mésopotamiens, l'a par- 
fois conduit insensiblement 4 accentuer outre mesure, par effet de contraste, certains 
traits mésopotamiens. Je n'en prendrai pour preuve que les deux exemples suivants. 

H. Frankfort, divergeant en cela de mes conclusions passées, tend 4 minimiser a 
l'extréme, dans la tradition royale suméro-akkadienne, la notion de Lésitimité, si forte 
au contraire dans la conception pharaoniaue. D'aprés lui, aucun lien dynastique a pri- 
ori ne relie deux résnes entre eux; chaque roi est choisi individueLlement par les di- 
eux, le prince héritier étant ob Ligatoirement désisné par un oracle divin. Or, a bien 
lire les textes, nous constatons au contraire que tous les souverains légitimes se 
flattent d'étre de race royale, que les usurpateurs ont bien soin de mettre sur le 
compte d'une intervention miraculeuse leur accession au trone et que c'est seulement 
apres avoir choisi aux-memes leur successeur que les rois sollicitent l'approbation di- 
vine, D'autre part, le seul texte que nous possédons sur des funérailles royales ne 
nous autorise pas & conclure qu'il n'existait aucun Lien entre ces rites furéraires et 
le couronnement du roi suivant. En supposant meme qu'il y ait eu 14 un hiatus dans la 
ligne dynastique, en fait le maillon entre les deux resnes se trouvait déja rivé par la 
cérémonie capitale du bit rid#ti, au cours de laquelle le prince héritier pénétrait So- 
lenellement dans la Maison de Succession, ou "résidait L'essence méme de la royauté". 

Il ne faut pas oublier en effet que, dés ce moment -1a, le futur souverain participait 
déja — relisgieusement au moins — a la royauté. Ce que l'on peut dire, c'est qu'il 
est possible gu'a cette occasion s'avivait secrétement la rivalité constante entre le 
clergé et la royauté: les prétres, & chaque renouvellement de résne, s'efforgant de 
faire la part la plus large possible 4 L'intervention divine, afin d'accroitre leur 
propre importance, les rois au contraire, en mettant lL'accent sur leur 1ésit imité dy- 


nastique, tachant de faire prévaloir la notion de cont inuité royale, fondement de leur 
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independance toujours menacée. 

Crest éSalement par contraste avec les idées éSyytiennes sur la Création gue Frank. 
fort a donné un relief inaccoutumé a certain thémes du Poéme babylonien de la Création. 
Ce poéme constitue en quelque sorte une des clefs de voute de son systeme; il lui sert 
notamment a expliquer la notion de toute-puissance divine, prototype de Ltautorité 
royale. Or il n'est nullement prouvé que nous dussions accepter cette rélation comme 
L'explication du monde par excellence de la théolodie akkadienne. En dehors de l'Eni’na 
elts il existe d'autres récits de la Création, fort différents les uns des autres. On 
peut méme Supposer que chaque srand sanctuaire avait sa cosmosonie propre, chaque col- 
lége de prétres sa théologie jarticuliére. Tous ces écrits sacrés n'étaient d'ailleurs 
pas le fruit de spéculations désintéressées, mais bien plutdt de simples instruments 
litursiques, congus pour des fins précises. Lorsque des rites, quels ou'ils fussent, 
touchaient aux notions de création, de vie ou de mort, il paraissait nécessaire, pour 
accroitre leur efficience, de les relier aux causes premiéres, par le rappel de Créa- 
tion. Non de la Création sub specie aeternitatis, mais de la Création envisasée sous 
le seul angle utile en L'occurence: ainsi, la cosmogonie du kali@ la concevait sous 
L'anéle de création du Temple; la cosmogonie dite chaldéenne sous L'angle de la primau- 
té d'Eridu et de Babylone. Quelle que soit L'importance qu'ait prise l'santima elis, sur- 
tout par sa valeur Littéraire, elle n'en est pas moins, elle aussi, une utilisation ten- 
Jancieuse, et partant déformante, du mythe de la Création. Loin d'étre une oeuvre de 
pure théolosie, elle était une simple récitation litursique, dont on méconnaitrait la 
portée si on la voulait isoler des rites pour lesauels elle avait été créée. Ces rites 
sont ceux de la féte du Nouvel-An, et si, par exemple, le poe me donne une telle impor- 
tance 4 la description du chaos et de la confusion des eaux primordiales, norma Lisés 
par le dieu Marduk, c'est 4 coup sur parce que l'un des buts principaux de cette féte 
du Printemps parait avoir été la domestication des eaux nourriciéres et la "planifica- 
tion" ritueLle de l'irrigation. On comprendra donc avec quelle prudence il convient 
d'invoguer les thémes de ce podéme, lorsqu'on les veut utiliser pour étudier des pro- 
blémes d'un ordre tout different. 

IL contient aussi, il est vrai, le récit de L'intronisation de Marduk comme dieu 
supréme; il semblerait donc qu'on puisse lésitimement se fonder sur ce texte pour 
éclairer la notion de toute-puissance divine. Mais ici encore, il faut tenir compte 
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du fait que le cas Marduk est trés particulier. Simple divinité locale, qui ne dut sa 
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primauté qu'a la fortune politique de Babylone, il fallait nécessairement, pour 1'éléver 
au sommet du panthéon traditionnel, forger un concours exceptionnel de circonstances et 
admettre une procédure non moins exceptionnelle. Marduk est un "parvenu", et aucun des 
autres Srands dieux, que ce soit Anu, Enlil ou Ba, ne doit, comme lui, son pouvoir su- 
préme aux décisions d'un concile divin, auquel les circonstances ont quelque peu fait 
violence. Il y aurait eu certainement intérét a confronter tout au moins d'autres te- 
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moignages avec celui de ce poéme panésyrique, dont les intentions partisanes peuvent 


&tre sujettes A caution. Ce n'est point de la seule justification d'un usurpateur que 


l'on peut valablement tirer une théorie sénérale de la lésitimite. 

Telles sont les quelques reflexions quem'a sudserées la lecture de Kinsship and 
the Gods. Elles sont moins 4 la vérité des critiques formelles que de simples éléments 
de discussion. J'ai tenua lesverser au dossier de cette importante question de la 
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Royauté dans le Proche Orient ancien, dont H. Frankfort nous a donne, dans scn bel ouv- 
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rage, un masistral expose. 


. il 
Paris Renée Labat 
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